











254 THE SPRIG OF ACACIA.

two other interpretations, which are well worthy of inves
tigation.

Secondly, then, the acacia is a symbol of INNOCENCE.
The symbolism here is of a peculiar and unusual charac-
ter, depending not on any real analogy in the form or use
of the symbol to the idea symbolized, but simply on a
double or compound meaning of the word. For axuxiu,
in the Greek language, signifies both the plant in question
and the moral quality of innocence or purity of life. In
this sense the symbol refers, primarily, to him over whose
solitary grave the acacia was planted, and whose virtuous
conduct, whose integrity of life and fidelity to his trusts,
have cver been presented as patterns to the craft, and
consequently to all Master Masons, who, by this inter-
pretation of the symbol, are invited to emulate his ex-
ample.

Hutchinson, indulging in his favorite theory of Chris-
tianizing Masonry, when he comes to this signification of
the symbol, thus enlarges on the interpretation: ¢ We
Masons, describing the deplorable estate of religion under
the Jewish law, speak in figures: * Her tomb was in the
rubbish and filth cast forth of the temple, and Acacia
wove its branches over her monument;’ akakia being
the Greek word for innocence, or being free from sin;
implying that the sins and corruptions of the old law and
devotees of the Jewish altar had hid Recligion from those
who sought her, and she was only to be found where
nnccence survived, and under the banner of the divine
Lamb; and as to ourselves, professing that we were to
be distinguished by our Acacy, or as true Acacians in
our religious faith and tenets.” *

* Spirit of Masonry, lect. ix. p. g9.
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Amone the nations of antiquity, it was common thus
by peculiar plants to symbolize the virtues and other
qualities of the mind. In many instances the sym-
bolism las been lost to the moderns, but in others it
has been retained, and is well understood, even at the
present day. Thus the olive was adopted as the symbol
of peace, because, says Lee, *its oil is very useful, in
some way or other, in all arts manual which principally
flourish in times of peace.” *

The quince among the Greeks was the symbol of love
and happiness;t and hence, by the laws of Solon, in
Athenian marriages, the bride and bridegroom were re-
quired to eat a quince together.

The palm was the symbol of victory;{ and hence, in

* The Temple of Solomon, ch. ix. p. 233.

$ It is probable that the quince derived this symbolism, like the
acacia, from its name; for there seems to be some connection
between the Greek word xvdowviog, which means a guiuce, and the
participle xvdlwy, which signifies rejoicing, exulting. But this
must have been an after-thought, for the name is derived from
Cydon, in Crete, of which island the quince is a native.

t Desprez, speaking of the palm as an emblem of victory, says
(Comment. in Horat. Od. 1. i. 5), “Palma vero signum victoriz
passim apud omnes statuitur, ex Plutarcho, propterea quod ea est
ejus natura ligni, ut urgentibus opprimentibusque minime cedat.
Unde est illud Alciati epigramma, — .

‘ Nititur in pondus palma, et consurgit in altum:
Quoque magis premitur, hoc mage tollit onus.””

It is in the eighth book of his Symposia that Plutarch states
this peculiar property of the paln to resist the oppression of any
superincumbent weight, and to rise up against it, whence it was
adopted as the symbol of victory. Cowley also alludes to it in
his Davideis.

“ Well did he know how palms by oppression speed
Victo-"ous, and the victor's sacred meed.”
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the catacombs of Rome, the burial-place of so many of
the early Christians, the palm leaf is constantly found
as an emblem of the Christian’s triumph over sin and
death.

The rosemary was a symbol of remembrance, and
hence was used both at marriages and at funerals, the
memory of the past being equally appropriate in both
rites.*

The parsley was consecrated to gricf; and hence all the
Greeks decked their tombs with it; and it was used to
crown the conquerors in the Nemean games, which were
of a funereal character.

But it is needless to multiply instances of this symbol-
ism. In adopting the acacia as a symbol of innocence,
Masonry has but extended the principle of an ancient
and universal usage, which thus consecrated particular
plants, by a mystical meaning, to the representation of
particular virtues.

But lastly, the acacia is to be considered as the symbol
of 1NiTiATION. This is by far the most interesting of
its interpretations, and was, we have every reason to

* ¢ Rosemary was anciently supposed to strengthen the mem-
ury, and was not only carried at funerals, but worn at weddings.”
— STEEVENS, Nofes on Hamlet, a. iv. s. 5. — Douce ([llwstrations
of Shakspeare, i. 345) gives the following old sonz in reference
to this subject: —

“* Rosemarie is for remembrance
Betwezane us daie and night,
Wishing that I might always have
You present in my sight.”

t Ste. Croix (Rechercies sur les Mystéives, i. §6) says that in

¢ Samothracian Mysteries it was forbidden to put parsley on the

able, because, according to the mystagogues, it had been pro-
d by the blood of Cadmillus, slain by his brothers.
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believe, the primary and original, the others being but in-
cidental. It leads us at once to the investication of that
significant fact to which I have already alluded, that in
all the ancient initiations and religious mysteries there
was some plant, peculiar to each, which was consecrated

by its own esoteric meaning

g, and which occupied an

important position in the celebration of the rites; so that
the plant, whatever it might be, from its constant and
prominent use in the ceremonies of initiation, came at
length to be adopted as the symbol of that initiation.

A reference to some of these sacred plants — for such
was the character they assumed —and an investigation
of their symbolism will not, perhaps, be uninteresting or
useless, in connection with the subject of the present
article.

In the Mysteries of Adonis, which originated in Phc-
nicia, and were afterwards transferred to Greece, the
death and resurrcction of Adonis was represented. A
part of the legend accompanying these mysteries was, that
when Adonis was slain by a wild boar, Venus laid cut
the body on a bed of lettuce. In memorial of this sup-
posed fact, on the first day of the celebration, when funeral
rites were performed, lettuces were carried in the p:o-
cession, newly plarnfed in shells of earth. Hence the
lettuce became the sacred plant of the Adonia, or Adonis
ian Mysteries.

The lotus was the sacred plant of the Brahminical rites
of India, and was considered as the symbol of their
elemental trinity, — earth, water, and air, — because, as
an aquatic plant, it derived its nutriment from all of these
clements combined, its roots being planted in the earth,
its stem rising through the water, and its leaves exposed

17
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to the air.* The Egyptians, who borrowed a large por-
tion of their religious rites from the East, adopted the
lotus, which was also indigenous to their country, as a
mystical plant, and made it the symbol of their initiation,
ot the birth into celestial light. Hence, as Champollion
observes, they often on their monuments represented the
god Phre, or the sun, as borne within the expanded calyx
of the lotus. The lotus bears a flower similar to that of
the poppy, while its large, tongue-shaped leaves float upon
the surface of the water. As the Egyptians had remarked
that the plant expands when the sun rises, and closes
when it sets, they adopted it as a symbol of the sun; and
as that luminary was the principal object of the popular
worship, the lotus became in all their sacred rites a con-
sccrated and mystical plant.

The Egyptians also selected the erica,t or heath, as a
sacred plant. The origin of the consecration of this plant
presents us with a singular coincidence, that will be pecu-
liarly interesting to the masonic student, We are informed
that there was a legend in the mysteries of Osiris, which
related, that Isis, when in search of the body of her mur-
dered husband, discovered it interred at the brow of a
hill, near which an erica, or heath plant, grew; and
hence, after the recovery of the body and the resutrection

* “The Hindoos,"” says Faber, *‘ rcpresent their mundane lotus,
as having four large leaves and four small leaves placed alternate-
lv, while from the centre of the flower rises a protuberance. Now,
the circular cup formed by the eight leaves they deem a symbol of
the earth, floating on the surface of the ocean, and consisting of
tour large continents and four intermediate smaller islands; while
the centrical protuberance is viewed by them as representing their
facred Mount Menu.” — Communication to Gent. Mag. vol. Ixxxvi,
p- 408.

t The erica arborea, or tree heath.
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of the god, when she established the mysteries to com-
memorate her loss and her recovery, she adopted the erica,
as a sacred plant,* in memory of its having pointed out
the spot where the mangled remains of QOsiris were con-
cealed.f

The mistletoe was the sacred plant of Druidism. Its
consecrated character was derived from a legend of the
Scandinavian mythology, and which is thus related in
the Edda, or sacred books. The god Balder, the son of
Odin, having dreamed that he was in some great danger
of life, his mother, Friga, exacted an oath from all the
creatures of the animal, the vegetable, and the mineral
kingdoms, that they would do no harm to her son. The
mistletoe, contemptible from its size and weakness, was
alone neglected, and of it no oath of immunity was
demanded. Lok, the evil genius, or god of Darkness,
becoming acquainted with this fact, placed an arrow
made of mistletoe in the hands of Holder, the blind
brother of Balder, on a certain day, when the gods were
throwing missiles at him in sport, and wondering at
their inability to do him injury with any arms with which
they could attack him. But, being shot with the mistletoe
arrow, it inflicted a fatal wound, and Balder died.

Ever afterwards the mistletoe was revered as a sacred

* Ragon thus alludes to this mystical event: ¢ Isis found the
body of Osiris in the neighborhood of Biblos, and near a tall plant
called the erica. Oppressed with grief, she seated herself on the
margin of a fountain, whose waters issued from a rock. This
rock is the small &7/l mentioned in the ritual; the erica has been
replaced by the acacia, and the grief of Isis has been changed for
that of the fellow cralts.” — Cours des Initiations, p. 151.

t It is singular, and perhaps significant, that the word erido, in
Greek, €glxw, whence erica is probably derived, mcans fo dreak
rn pieces, to mangle.
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plant, consecrated to the powers of darkness ; and annually
it became an important rite among the Druids to proceed
into the forest in search of the mistlctoe, which, being
found, was cut down by the Arch Druid, and its parts,
after a solemn sacrifice, were distributed among the
people.  Clavel * very ingeniously remarks, that it is
evident, in reference to the legend, that as Balder sym-
bolizes the Sun-god, and Lok, Darkness, this search for
the mistletoe was intended to deprive the god of Darkness
of the power of destroying the god of Light. And the
distribution of the fragments of the mistletoe among their
pious worshippers, was to assure them that henceforth a
similar attempt of Lok would prove abortive, and he was
thus deprived of the means of effecting his design.t

The myrtle performed the same office of symbolism in
the Mysteries of Greece as the lotus did in Egypt, or the
mistletoe among the Druids. The candidate, in these
initiations, was crowned with myrtle, because, according
to the popular theology, the myrtle was sacred to Proser-
pine, the goddess of the future life. Every classical
scholar will remember the golden branch with which
<Eneas was supplied by the Sibyl, before proceeding on
his journey to the infernal regionsi —a voyage which

* Histoire Pittoresque des Religions, t. i. p. 217.

t According to Toland ( Works, i. 74), the festival of searching,
cutting, and consecrating the mistletoe, took place on the 1oth of
March, or New Year's day. **This,” he says, “is the ceremony
to which Virgil alludes, by his golden dranck, in the Sixth Book
of the Aneid.” No doubt of it; for all these sacred plants had a
commeon origin in some ancient and general symbolic idea.

“ Under this branch is figured the wreath of mxrtle, with
whmh the initiated were crowned at the celebration of the
Mysteries.” — WARBURTON, Divine Legation, vol. i. p. 2949,
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is now universally admitted to be a mythical refresenta-
tion of the ceremonies of initiation.

In all of these ancient Mysteries, while the sacred plant
was a symbol of initiation, the initiation itself was sym-
bolic of the resurrection to a future life, and of the im-
mortality of the soul. In this view, Freemasonry is to
us now in the place of the ancient initiations, and the
acacia is substituted for the lotus, the erica, the ivy, the
mistletoe, and the myrtle. The lesson of wisdom is the
same ; the medium of imparting it is all that has been
changed.

Returning, then, to the acacia, we find that it is capable
of three explanations. It is a symbol of immortality,
of innocence, and of initiation. But these three signifi-
cations are closely connected, and that connection must
be observed, if we desire to obtain a just interpretation
of the symbol. Thus, in this one symbol, we are taught
that in the initiation of life, of which the initiation in the
third degree is simply emblematic, innocence must for a
time lie in the grave, at length, however, to be called, by
the word of the Grand Master of the Universe, to a blissful
immortality. Combine with this the recollection of the
place where the sprig of acacia was planted, and which I
have heretofore shown to be Mount Calvary, the place of
sepulture of Him who * brought life and immortality to
light,” and who, in Christian Masonry, is designated, as
he is in Scripture, as “ the lion of the tribe of Judah,”
and remember, too, that in the mystery of his death, the
wood of the cross takes the place of the acacia, and in
this little and apparently insignificant symbol, but which
is really and truly the most important and significant one
in masonic science, we have a beautiful suggestion of all
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the mysteries of life and death, of time and eternity, of
the present and of the future. Thus read (and thus all
our symbols should be read), Masonry proves something
more to its disciples than a mere social society or a chari-
table association. It becomes a “lamp to our feet,”
whose spiritual light shines on the darkness of the death-
bed, and dissipates the gloomy shadows of the grave.



XXIX.

THE SYMBOLISM OF LABOR.

T is one of the most beautiful features of the
Masonic Institution. that it teaches not only the
necessity, but the nobility, of labor. Among the
earliest of the implements in whose emblematic

use it instructs its neophytes is the Trestle Board, the

acknowledged symbol of the Divine Law, in accordance

with whose decree * labor was originally instituted as the
common lot of all; and therefore the important lesson
that is closely counnected with this symbol is, that to
labor well and truly, to labor honestly and persistently,
is the object and the chief end of all humanity. _

To work out well the task that is set before us is our
highest duty, and should constitute our greatest happi-
ness. All men, then, must have their trestle boards;
for the principles that guide us in the discharge of our

duty — the schemes that we devise — the plans that we

* #In the sweat of thy face shalt thou eat bread.” Gen. jii. 19,
Bush interprets the decree to mean that ¢ some species of toilsome
occupation is the appointed lot of all men."”

243
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propose — are but the trestle board, whose designs we
follow, for good or for evil, in our labor of life.

Earth works with every coming spring, and within
its prolific bosom designs the bursting seed, the tender
plant, and the finished tree, upon its trestle board.

Old ocean works forever — restless and murmuring —
but still bravely working ; and storms and tempests, the
purifiers of stagnant nature, are inscribed upon its trestle
board.

And God himself, the Grand Architect, the Master
Builder of the world, has labored from eternity; and
working by his omnipotent will, he inscribes his plans
upon illimitable space, for the universe is his trestle board.

There was a saying of the monks of old which 1s
wel! worth meditation. They taught that * Jaborare est
orare” — labor is worship. They did not, it is true,
always practise the wise precept. They did not always
make labor a part of their religion. Like Onuphrius,
who lived threescore years and ten in the desert, without
human voice or human sympathy to cheer him, because
he had not learned that man was made for man, those
old ascetics went into the wilderness, and built cells, and
occupied themselves in solitary meditation and profitless
thought. They prayed much, but they did mo work.
And thus they passed their lives, giving no pity, aid,
or consolation to their fellow-men, adding nurmitn_':_l_:n
the treasury of human knowledge, and 1e§xjng the .'q_'.'g_l_'ld,
when their selfish pilgrimage was finished, without a
single contribution, in labor of mind or body, to its
welfare. *

* Aristotle says, * He that cannot contract society with others,
or who, through his own self-sufficiency [eirdgxeiar], does not
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And men, seeing the uselessness of these ascetic lives,
shrink now from their example, and fall back upon that
wiser teaching, that he best does God's will who best
does God's work. The world now knows that heaven
is not served by man’s idleness — that the ¢ dolce far
niente,” though it might suit an Italian lazzaroni, is not
fit for a brave Christian man, and that they who would
do rightly,-and act well their part, must take this distich
for their motto ; —

“ With this hand work, and with the other pray,
And God will bless them both from day to day,

Now, this doctrine, that labor js worship, is the very
-doctrine that has been advanced and maintained, from time
immemorial, as a leading dogma of the Order of Freema-
sonry.  There is no other human institution under the sun
which has set forth this great principle in such bold re-
lief.  We hear constantly of Freemasonry as an institution
that inculcates morality, that fosters the social feeling,
that teaches brotherly love; and all this is well, because
it is true ; but we must never forget that from its founda-
tion-stone to its pinnacle, all over its vast temple, is
inscribed, in symbols of living light, the great truth that
labor is worship.

It has been supposed that, because we speak of Free-
masonry as a speculative system, it has nothing to do
with the practical. But this is a most grievous error.
Freemasonry is, it is true, a speculative science, but it
1s a speculative science based upon an operative art.
All its symbols and allegories refer to this connection.

need it, forms no part of the community, but is either a wild beast
or a god."
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Its very language is borrowed from the art, and it is
singularly suggestive that the initiation of a candidate
into its mysteries is called, in its peculiar phraseology,
work.

I repeat that this expression is singularly suggestive.
When the lodge is engaged in reading petitions, hearing
reports, debating financial matters, it is said to be occu-
pied in business; but when it is engaged in the form and
ceremony of initiation into any of the degrees, it is said
to be at work. Initiation is masonic labor. This phra-
seology at once suggests the connection of our speculative
system with an operative art that preceded it, and upon
which it has been founded. This operative art must
have given it form and features and organization. If
the speculative system had been founded solely on phil-
osophical or ethical principles, if it had been derived
from some ancient or modern sect of philosophers, —
from the Stoics, the Epicureans, or the Platonists of the
heathen world, or from any of the many divisions of the
scholastics of the middle ages,— this origin would most
certainly have affected its interior organization as well
as its external form, and we should have seen our modern
masonic reunions assuming the style of academies or
schools. Its technical language — for, like every institu-
tion isolated from the ordinary and general pursuits of
mankind, it would have had its own technical dialect —
would have been borrowed from, and would be easily
traced to, the peculiar phraseology of the philosophic
sects which had given it birth. There would have
been the sopiists and the philosophers; the gramma-
tists and the grammarians; the scholars, the masters,
and the docfors. It would have had its #rivial and its
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quadrivial schools; its occupation would have been
research, experiment, or investigation; in a word, its
whole features would have been colored by a grammat-
ical, a rhetorical, or a mathematical cast, accordingly as
it should have been derived from a sect in which any
one of these three characteristics was the predominating
influence.

But in the organization of Freemasonry, as it now
presents itself to us, we see an entirely different appear-
ance. Its degrees are expressive, not of advancement in
philosophic attainments, but of progress in a purely
mechanical pursuit. Its highest grade is that of Master
of the Work. Its places of meeting are not schools, but
lodges, places where the workmen formerly lodged, in
the neighborhood of the building on whose construction
they were engaged. It does not form thcories, but
builds temples. It knows nothing of the rules of the
dialecticians, — of the syllogism, the dilemma, the enthy-
meme, or the sorites, — but it recurs to the homely imple-
ments of its operative parent for its methods of instruction,
and with the plumb-line it inculcates rectitude of conduct,
and draws lessons of morality from the workman’s square.
It sees in the Supreme God that it worships, not a
‘“numen divinum,” a divine power, nor a ** moderafor
rerum omnium,’ a controller of all things, as the old
philosophers designated him, but a Grarnd Architect
of the Universe. The masonic idea of God refers to
Him as the Mighty Builder of this terrestrial globe, and
all the countless worlds that surround it. He is not the
ens entium, or fo theion, or any other of the thousand
titles with which ancient and modern speculation has
invested him, but simply the Architect, — as the Greeks
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1

have it, the doyi; téxrur, the chief workman,—under
whom we are all workmen also ; * and hence our labor is
his worship.

‘T'his idea, then, of masonic labor, is closely connected
with the history of the organization of the institution.
When we say * the lodge is at work,” we recognize that
it is in the legitimate practice of that occupation for
which it was originally intended. The Masons that are
In 1t are not occupied in thinking, or speculating, or
reasoning, but simply and emphatically in working.
The duty of a Mason as such, in his lodge, is to work.
Thereby he accomplishes the destiny of his Order.
Thereby he best fulfils his obligation to the Grand
Architect, for with the Mason Zaborare est orare — labor
15 worship.

The importance of masonic labor being thus demon-
strated, the question next arises as to the nature of that
labor. What is the work that a Mason is called upon
to perform?

Temple building was the original occupation of our
ancient brethren. Leaving out of view that system of
ethics and of religious philosophy, that search after truth,
those doctrines of the unity of God and the immortality
of the soul, which alike distinguish the ancient Mysteries
and the masonic institution, and which both must have de-
rived from a common origin, — most probably from some
priesthood of the olden time, — let our attention Jbe exclu-
sively directed, for the present, to that period, so familiar
to every Mason, when, under the supposed Grand Mas-

* ¢ Der Arbeiter,” says Lenning, ‘ist der symbolische Name

eines Freimaurers” — the Workman is the symbolic name of a
Freemuson. — Ercyclop. der Fraumcrered.
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tership of King Solomon, Freemasonry first assumed ** a
local habitation and a name” in the holy city of Jerusa-
lem. There the labor of the Israelites and the skill of
the Tyrians were occupied in the construction of that
noble temple whose splendor and magnificence of deco-
ration made it one of the wonders of the world.

Here, then, we see the two united nations directing
their attention, with surprising harmony, to the task of
temple building. The Tyrian workmen, coming imme-
diately from the bosom of the mystical society of Dionysian
artificers, whose sole employment was the erection of
sacred edifices throughout all Asia Minor, indoctrinated
the Jews with a part of their architectural skill, and
bestowed upon them also a knowledge of those sacred
Mysteries which they had practised at Tyre, and from
which the present interior form of Freemasonry is said
to be derived.

Now, if there be any so incredulous as to refuse their
assent to the universally received masonic tradition on
this subject, if there be any who would deny all con-
nection of King Solomon with the origin of Freemasonry,
except it be in a mythical or symbolical sense, such
incredulity will not at all affect the chain of argument
which I am disposed to use. For it will not be denied
that the corporations of builders in the middle ages,
those men who were known as “ Travelling Freema-
sons,” were substantial and corporeal, and that the
cathedrals, abbeys, and palaces, whose ruins are still
objects of admiration to all observers, bear conclusive
testimony that their existence was nothing like a myth,
and that their labors were not apocryphal. But these
Travelling Freemasons, whether led into the error, if
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error it be, by a mistaken reading of history, or by a
superstitious  reverence for tradition, always esteemed
King Solomon as the founder of their Order. So that
the first absolutely historical details that we have of the
masonic institution, connect it with the idea of a temple.
And it is only for this idea that I contend, for it proves
that the first Freemasons of whom we have authentic
record, whether they were at Jerusalem or in Europe,
and whether they flourished a thousand years before or
a thousand years after the birth of Christ, always sup-
posed that temple building was the peculiar specialty
of their craft, and that their labor was to be the erection
of temples in ancient times, and cathedrals and churches
in the Christian age.

So that we come back at last to the proposition with
which I had commenced, namely: that temple building
was the original occupation of our ancient brethren.
And to this is added the fact, that after a long lapse of
centuries, a body of men is found in the middle ages who
were universally recognized as Freemasons, and who
directed their attention and their skill to the same pur-
suit, and were engaged in the construction of cathedrals,
abbeys, and other sacred edifices, these being the Christian
substitute for the heathen or the Jewish temple.

And therefore, when we view the history of the Order
as thus developed in its origin and its design, we are
justified in saying that, in all times past, its members
have been recognized as men of labor, and that their
labor has been temple building.

But our ancient brethren wrought in both operative
and speculative Masonry, while we work only in specu-
lative. They worked with the hand; we work with the
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brain. They dealt in the material; we in the spiritual.
They used in their labor wood and stones: we use
thoughts, and feelings, and affections. We both devote
ourselves ta labor, but the object of the labor and the
mode of the labor are different.

The French rituals have given us the key-note to the
explanation of what is masonic labor when they say that
* Freemasons erect temples for virtee and dungeons for
vice.”

The modern Freemasous, like the Masons of old, are
engaged in the construction of a temple; but with this
difference: that the temple of the latter was material,
that of the former spiritual.  When the operative art was
the predominant characteristic of the Order, Masons were
engaged in the construction of material and earthly
temiples. But when the operative art ceased, and the
speculative science took its place, then the Freemasons
symbolized the labors of their predecessors by engaging
in the construction of a spiritual temple in their hearts,
which was to be made so pure that it might become the
dwelling-place of Him who is all purity. It was to be
““a house not made with hands,” where the hewn stone
was to be a purified heart.

This symbolism, which represents man as a temple, a
house, a sacred building in which God is to dwell, is not
new, nor peculiar to the masonic science. It was known
to the Jewish, and is still recognized by the Christian, sys-
tem. The Talmudists had a saying that the threefold
repetition of the words * Temple of Jehovah,” in the
seventh chapter and fourth verse of the book of Jere-
miah, was intended to allude to the existence of three
temples; and hence in one of their treatises it is said,
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“ Two temples have been destroyed, but the third will en-
dure forever,” in which it is manifest that they referred to
the temple of the immortal soul in man.

By a similar allusion, which, however, the Jews chose
wilfully to misunderstand, Christ declared, ¢ Destroy this
temple, and in three days I will raise it up.” And the
beloved disciple, who records the conversation, does not
“allow us to doubt of the Saviour's meaning.

“ Then said the Jews, Forty and six years was this
temple in building, and wilt thou rear it up in three
days?

** But he spake of the temple of his body.” *

In more than one place the apostle Paul has fondly
dwelt upon this metaphor. Thus he tells the Corinthians
that they are ** God’s buildine ™ and he calls himself the
* wise master builder,” who was to lay the foundation in
his trutnful doctrine, upon which they were to erect the
edifice.t  And “he says to them immediatelv afterwards,
“ Know ye not that ye are the temple of God, and that
the Spirit of God dwelleth in you?”

In consequence of these teachings of the apostles, the
idea that the body was a temple has pervaded, from the
earliest times to the present day, the system of Christian
or theological symbolism. Indeed, it has sometimes been
carried to an almost too fanciful excess. Thus Samuel
Lee, in that curious and rare old work, * 7/e Lemple of
Solomon, pourtrayed by Scripiure Light,” thus dilates
o this symbolism of the temple: —

“ The foundation of this temple may be laid in hu-
mility and contrition of spirit, wherein the inhabiter of

* John iii. 1g-21. 1 1 Corinth. iii. g.
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eternity delighteth to dwell; we may refer the porci to
the mouth of a suint, wherein every holy Jacob erects the
pillars of God’s praise, calling upon and blessing his
name for received mercies; when songs of deliverance are
uttered from the doors of his lips. The koly place is the
renewed mind, and the wizdows therein may denote
divine illumination from above, cautioning a saint lest
they be darkened with the smoke of anger, the mist of
grief, the dust of vain-glory, or the filthy mire of worldly
cares. The golden candlesticks, the infused habits of
divine knowledge resting within the soul. The skew-
bread, the word of grace exhibited in the promises for
the preservation of a Christian’s life and glory. The
golden altar of odors, the breathings, sufferings, and
groanings after God, ready to break forth into Abba,
Father. The veiles, the righteousness of Christ. The
koly of holies may relate to the conscience purified from
dead works and brought into a heavenly frame.” * And
thus he proceeds, symbolizing every part and utensil of
the temple as alluding to some emotion or aflection of
man, but in language too tedious for quotation.

In a similar vein has the celebrated John Bunyan, the
author of the “Pilgrim’s Progress,” proceeded in his
“ Temple of Solomon Spiritualized,” to refer every part
of that building to a symbolic meaning, selecting, how-
cver, the church, or congregation of good men, rather
than the individual man¥as the object of the symbolism.

In the middle ages the Hermetic philosophers seem to
have given the same interpretation of the temple, and
Swedenborg, in his rnjr'sst_ia,:;a!l'y&rg‘jtinlgls1 adopts the idea.

* Orbis Miraculum, or the Temple of Solomon, pourtrayed by
Scripture Light, ch. ix. p. 192. London, 1659.
13
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Hitchcock, who has written an admirable little work
on Swedenborg considered as a Hermetic Philosopher,
thus alludes to this subject, and his language, as that of
a learned and shrewd investigator, is well worthy of
quotation ; —

** With, perhaps, the majority of readers, the Taberna-
cle of Moses and the Temple of Solomon were mere
buildings ; very magmnificent indeed, but still mere build-
ings for the worship of God. But some are struck with
many portions of the account of their erection, admitting
a moral interpretation ; and while the buildings are allowed
to stand (or to have stood once) visible objects, these in-
terpreters are delighted to meet with indications that
Moses and Solomon, in building the temples, were wise
in the knowledge of God and of man; from which point
it is not difficult to pass on to the moral meaning alto-
gether, and to affirm that the building which was erected
without ‘the nbise of a hammer or axe, or any tool of
iron,” was altogether a moral building — a building of
God, not made with hands: in short, many see in the
story ofe Solomon’s temple a symbolical representation
of Man as the temple of God, with its kely of holies
deep-seated in the centre of the human heart.”” *

The I'rench Masons have not been inattentive* to this
symbolism. Their already quoted expression that the
** Freemasons build temples for virtue and dungeons for
vice, has very clearly a reference to it, and their most
distinguished writers never lose sight of it.

* Swedenborg a Hermetic Philosopher, &c., p. 210. The object
of the author is to show that the Swedish sage was an adept, and
that his writings may be interpreted from the point of view of
Hermetic philosophy.
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Thus Ragon, one of the most learned of the French
historians of Freemasonry, in his lecture to the Appren-
tice, says that the founders of our Order * called thems-
selves Masons, and proclaimed that they were building a
temple to truth and virtue.” * And subsequently he ad-
dresses the candidate who has received the Master's de-
gree in the following language : —

* Profit by all that has been revealed to you. Improve
your heart and your mind. Direct your passions to the
general good; combat your prejudices; watch over your
thoughts and your actions; love, enlighten, and assist
your brethren; and you will have perfected that femple
of which you are at once the architect, the material, and
the wor&man.” t

Rebold, another French historian of great erudition,
says, * If Freemasonry has ceased to erect temples, and
by the aid of its architectural designs to elevate all hearts
to the Deity, and all eyes and hopes to heaven, it has not
therefore desisted from its work of moral and intellectual

> and he thinks that the success of the institu-

building ;’
tion has justified this change of purpose and the disrup-
tion of the speculative from the operative character of the
Order.}

Elipbas Levi, who has written abstrusely and mystiéal-
ly on Freemasonry and its collateral sciences, sees very
clearly an allegorical and a real design in the institution,
the former being the rebuilding of the temple of Solo-

mon, and the latter the improvement of the human

* Cours Philosophique et Interprétatif des Initiations Anciennes
et Modernes, p. gg.

t Ibid., p. 176.

{ Histoire Géntrale de la Franc-magonnerie, p. 52.
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race by a reconstruction of its social and religious ele-
ments,*

The Masons of Germany have elaborated this idea with
all the exhaustiveness that is peculiar to the German
mind, and the masonic literature of that country abounds
in essays, lectures, and treatises, in which the prominent
topic is this building of the Solomonic temple as referring
to the construction of a moral temple. |

Thus writes Bro. Rhode, of Berlin : —

* So soon as any one has received the consecration of
our Order, we say to him that we are building a mystical
temple ;” and he adds that “ this temple which we Masons
are building is nothing else than that which will conduce
to the greatest possible happiness of mankind.” }

And another German brother, Von Wedekind, asserts
that “ we only labor in our temple when we make man
our predominating object, when we unite goodness of
heart with polished manners, truth with beauty, virtue
with grace.” }

Again we have Reinhold telling us, in true Teutonic
expansiveness of expression, that * by the mystical Solo-
monic temple we are to understand the high ideal or
archetype of humanity in the best possible condition of
social Improvement, wherein every evil inclination is
overcome, every passion is resolved into the spirit of

* Histoire de Ia Magie, liv. v. ch. vii. p. 100.

t Vorlesung @ber das Symbol des Tempels, in the “ JarbOchern
der Gross. Loge Roy. York zur Freundschaft,” cited by Lenning,
Encyc., voc. Tempel.

! In an Essay on the Masonic Idea of Man’s Destination, cited
by Lenning, u? supra, from the Altenburg Zertschift der Fre:-
manrerel.
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love, and wherein each for all, and all for each, kindly
strive to work.” *

And thus the German Masons call this striving for an
almost millennial result Zador /2 the femple.

The English Masons, although they have not treated
the symbolism of the Order with the same abstruse inves-
tigation that has distinguished those of Germany and
France, still have not been insensible to this idea that
the building of the Solomonic temple is intended to
indicate a cultivation of the human character. Thus
Hutchinson, one of the earliest of the symbolic writers
of England, shows a very competent conception — for
tie age in which he lived — of the mystical meaning of
the temple; and later writers have improved upon his
crude views. It must, however, be acknowledged that
neither Hutchinson nor Oliver, nor any other of the dis-
tinguished masonic writers of England, has dwelt on this
peculiar symbolism of a moral temple with that earnest
appreciation of the idea that is to be found in the works
of the French and German Masons. But although the
allusions are rather casual and incidental, yet the symbolic
theory is evidently recognized. ¥

Our own country has produced many students of Ma-
sonic symbolism, who have thoroughly grasped this noblé
thought, and treated it with eloquence and erudition.

Fifty years ago Salem Towne wrote thus: ¢ Specula-

* Cited by Lenning, uf sup.

t Thus Dr. Oliver, while treating of the relation of the temple
to the lodge, thus briefly alludes to this important symbol: ** As
our ancient brethren erected a material temple, without the use
of axe, hammer, or metal tool, so is our moral temple con-
structed.” — Historical Landmarks, lect. xxxi.
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tive Masonry, according to present acceptation, has an
uliimate reference to that spiritual building erected by
virtue in the heart, and summarily implies the arrange-
ment and perfection of those holy and sublime principles
by which the soul is fitted for a meet temple of God in a
world of immortality.” *

Charles Scott has devoted one of the lectures in his
“Analogy of Ancient Craft Masonry to Natural and Re-
vealed Religion” to a thorough consideration of this sub-
ject. The language is too long for quotation, but the
symbol has been well interpreted by him.}

Still more recently, Bro. John A. Lodor has treated the
topic in an essay, which I regret has not had a larger cir-
culation. A single and brief passage may show the spirit
of the production, and how completely it sustains the idea
of this symbolism.

“We may disguise it as we will,” says Bro. Lodor,
““ we may evade a scrutiny of it; but our character, as it
is, with its faults and blemishes, its weaknesses and in-
firmities, its vices and its stains, together with its redeem-
ing traits, its better parts, is our speculative temple.”
And he goes on to extend the symbolic idea: ¢ Like the
exemplar temple on Mount Moriah, it should be preserved
as a hallowed shrine, and guarded with the same vigilant
care. It should be our pearl of price set round with
walls and enclosures, even as was the Jewish temple, and
the impure, the vicious, the guilty, and the profane be
banished from even its outer courts. A faithful sentinel
should be placed at every gate, a watchman on every

* System of Speculative Masonry, ch. vi. p. 63.
t On the Speculative Temple —an essay read in 1861 before
the Grand Lodge of Alabama.
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wall, and the first approach of a cowan and eavesdropper
be promptly met and resisted.”

Teachings like this are now so common that every
American Mason who has studied the symbolism of his
Order believes, with Carlyle, that *there is but one tem-
ple in the world, and that is the body of man.”

This inquiry into the meaning and object of labor, as a
masonic symbol, brings us to these conclusions : —

1. That our ancient brethren worked as long as the
operative art-predominated in the institution at material
temples, the most prominent of these being the temple
of King Solomon.

2. That when the speculative science took the place
of the operative art, the modern Masons, working no
longer at material temples, but holding still to the sa-
cred thought, the reverential idea, of a holy temple, a
Lord’s house to be built, began to labor at living temples,
and to make man, the true house of the Lord, the taber-
nacle for the indwelling of the Holy Spirit.

And, 3. Therefore to every Freemason who rightly
comprehends his art, this construction of a living temple
is his labor,

* Labor,” says Gadicke, the German masonic lexicog-
rapher, “is an important word in Masonry ; indeed, we
might say the most important. For this, and this alone,
does a man become a Freemason. Every other object is
secondary or incidental. Labor is the accustomed design
of every lodge meeting. DBut does such meeting always
furnish evidence of industry? The labor of an operative
mason will be visible, and he will receive his reward for
it, even though the building he has constructed may, in
the next hour, be overthrown by a tempest. He knows
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that he has done his labor. And so must the Freemaso=
labor. His labor must be visible to himself and to his
brethren, or, at least, it must conduce to his own internal
satisfaction. As we build neither a visible Solomonic
temple nor an Egyptian pyramid, our industry must
become visible in works that are imperishable, so that
when we vanish from the eyes of mortals it may be said
of us that our labor was well done.”

And remembering what the apostle has said, that we
are the temple of God, and that the Spirit of God dwelleth
in us, we know that our labor is so to build that temple
that it shall become worthy of its divine Dweller.

And thus, too, at last, we can understand the saying
of the old monks that ** labor is worship ;” and as Masons
we labor in our lodge, labor to make ourselves a perfect
building, without blemish, working hopefully for the cor-
summation, when the house of our earthly tabernacle shall
‘be finished, when the LosT worp of divine truth shall at
last be discovered, and when we shall be found by our
own eflorts at perfection to have done God service. For
so truly is the meaning of those noble words — LABor
1S WoRsHIP.



XXX.

THE STONE OF FOUNDATION.*

ﬁHE Stone of Foundation constitutes one of the
{4 most important and abstruse of all the symbols

of Freemasonry. It is referred to in numerous
legends and traditions, not only of the Freemasons, but
also of the Jewish Rabbins, the Talmudic writers, and
even the Mussulman doctors. Many of these, it must be
confessed, are apparently puerile and absurd; but some
of them, and especially the masonic ones, are deeply
interesting in their allegorical signification.

The Stone of Foundation is, properly speaking, a
symbol of the higher degrees. It makes its first appear-
ance in the Royal Arch, and forms, indeed, the most
important symbol of that degree. But it is so intimately
connected, in its legendary history, with the construction
of the Solomonic temple, that it must be considered as
a part of Ancient Craft Masonry, although he who con-
fines the range of his investigations to the first three

* A portion of this essay, butin a very abridged form, was used

by the author in his work on * Cryptic Masonry.”
281
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degrces, will have no means, within that narrow limit,
of properly appreciating the symbolism of the Stone of
Foundation.

As preliminary to the inquiry which is about to be
instituted, it is necessary to distinguish the Stone of
Foundation, both in its symbolism and in its legendary
history, from other stones which play an important part
in the masonic ritual, but which are entirely distinct
from it. Such are the cormer-stone, which was always
placed in the north-east corner of the building about to
be erected, and to which such a beautiful reference is
made in the ceremonies of the first degree; or the £ey-
stone, which constitutes an interesting part of the Mark
Master’s degree; or, lastly, the cape-sfome, upon which
all the ritual of the Most Excellent Master's degree is
founded. These are all, in their proper places, highly
interesting and instructive symbols, but have no connec-
tion whatever with the Stone of Foundation or its sym-
bolism. Nor, although the Stone of Foundation is said,
for peculiar reasons, to have been of a cubical form, must
it be confounded with that stone called by the continental
Masons the cubical stone—the pierre cubique of the
French, and the cubif stein of the German Masons, but
which in the English system is known as the: perfect
ashiar.

The Stone of Foundation has a legendary history and
a symbolic signification which are peculiar to itself, and
which differ from the history and meaning which belong
to these other stones.

Let us first define this masonic Stone of Foundation,
then collate the legends which refer to it, and afterwards
investigate its significance as a symbol. To the Mason
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who takes a pleasure in the study of the mysteries of his
institution, the investigation cannot fail to be interesting,
if it is conducted with any ability.

But in the very beginning, as a necessary preliminary to
any investigation of this kind, it must be distinctly under-
stood that all that is said of this Stone of Foundation in
Masonry is to be strictly taken in a mythical or allegorical
sense. Dr. Oliver, the most learned of our masonic
writers, while undoubtedly himself knowing that it was
simply a symbol, has written loosely of it, as though it
were a substantial reality ; and hence, if the passages in
his * Historical Landmarks,” and in his other works
which refer to this celebrated stone are accepted by his
readers in a literal sense, they will present absurdities
and puerilities which would not occur if the Stone of
Foundation was received, as it really is, as a philosophical
myth, conveying a most profound and beautiful symbol-
ism. Read in this spirit, as all the legends of Masonry
should be read, the mythical story of the Stone of Foun-
dation becomes one of the most important and interesting
of all the masonic symbols.

The Stone of Foundation is supposed, by the theory
which establishes it, to have been a stone placed at one
time within the foundations of the temple of Solomon,
and afterwards, during the building of the second temple,
transported to the Holy of Holies. It was in form a
perfect cube, and had inscribed upon its upper face,
within a delta or triangle, the sacred tetrﬂgréunmatml,
or ineffable name of God. Oliver, speaking with the
solemnity of an historian, says that Solomon thought
that he had rendered the house of God worthy, so far
as human adornment could cffect, for the dwelling of
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God, “when he had placed the celebrated Stone of
Foundation, on which the sacred name was mystically
engraven, with solemn ceremonies, in that sacred deposi-
tory on Mount Moriah, along with the foundations of
Dan and Asher, the centre of the Most Holy Place,
where the ark was overshadowed by the shekinah of
God.”* The Hebrew Talmudists, who thought as much
of this stone, and had as many legends concerning it as
the masonic Talmudists, called it edes skatijakt or
“ Stone of Foundation,” because, as they said, it had been
laid by Jehovah as the foundation of the world ; and hence
the apocryphal book of Enoch speaks of the ‘““stone which
supports the corners of the earth.”

This idea of a foundation stone of the world was most
probably derived from that magnificent passage of the
book of Job, in which the Almighty demands of the
afflicted patriarch, —

“ Where wast thou, when I laijd the foundation of the earth?
Declare, since thou hast such knowledge !
Who fixed its dimensions, since thou knowest ?
Or who stretched out the line upon it?
Upon what were its foundations fixed ?
And who laid its corner-stone,
When the morning stars sang together,
And all the sons of God shouted for joy?” ¢ .

Noyes, whose beautiful translation I have adopted as
not materially differing from the common version, but
which is far more poetical and more in the strain of the
original, thus explains the allusions to the foundation-

* Hist. Landmarks, i. 459, note g2.
T 70w qan. See the Gemara and Buxtorf Ley. Talm., p. z2541.
¥ Job xxxviii. 4-7.
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stone: ‘It was the custom to celebrate the laying of the
corner-stone of an important building with music, songs,
shouting, &c. Hence the morning stars are represent-
ed as celebrating the laying of the corner-stone of the
earth.” *

Upon this meagre statement have been accumulated
more traditions than appertain to any other masonic
symbol., The Rabbins, as has already been intimated,
divide the glory of these apocryphal histories with the
Masons; indeed, there is good reason for a suspicion
th.at nearly all the masonic legends owe their first exist-
ence to the imaginative genius of the writers of the
Jewish Talmud. But there is this difference between
the Hebrew and the masonic traditions, that the Talmudic
scholar recited them as truthful histories, and swallowed,
in one gulp of faith, all their impossibilities and anach-
ronisms, while the masonic student has received them
as allegories, whose value is not in the facts, but in the
sentiments which they convey.

With this understanding of their meaning, let us pro-
ceed to a collation of these legends.

In that blasphemous work, the “ Zuldoth Feshu,’ or
Life of Fesus, written, it is supposed, in the thirteenth
or fourteenth century, we find the following account of
this wonderful stone: —

‘“ At that time [the time of Jesus] there was in the
House of the Sanctuary [that is, the temple] a Stone
of Foundation, which is the very stone that our father
Jacob anointed with oil, as it is described in the twenty-
eighth chapter of the book of Genesis. On that stone the

* A New Translation of the Book of Job, notes, p. 196.
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letters of the tetragrammaton were inscribed, and who-
soever of the Israelites should learn that name would be
able to master the world. To prevent, therefore, any
one from learning these letters, two iron dogs were placed
upon two columns in front of the Sanctuary. If any
person, having acquired the knowledge of these letters,
desired to depart from the Sanctuary, the barking of the
dogs, by magical power, inspired so much fear, that he
suddenly forgot what he had acquired.”

This passage is cited by the learned Buxtorf, in his
“Lexicon Talmudicum ;” * but in the copy of the * 7o/-
doth Feshu,” which I have the good fortune to possess
(for it is among the rarest of books), I find another pas-
sage which gives some additional particulars, in the
following words: —

¢ At that time there was in the temple the ineflable
name of God, inscribed upon the Stone of Foundation.
For when King David was digging the foundation for
the temple, he found in the depths of the excavation a
certain stone, on which the name of God was inscribed.
This stone he removed, and deposited it in the Holy of
Holies.” 1

The same puerile story of the barking dogs is repeated,
still more at length. It is not pertinent to th¢ present

* In voc. M=y, where some other curious extracts from the
Talmud and Talmudic writers on the subject of the Stone of Foun-
dation are given.

t Sepher Toldoth Jeshu, p. 6. The abominably scurrilous char-
acter of this work aroused the indignation of the Christians, who,
in the fifteenth century, were not distinguished for a spirit of
tolerance, and the Jews, becoming alarmed, made every effort to
suppress it. But, in 1681, it was republished by Wagenselius in
his “Tela Ignea Satana,” with a Latin translation.
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inquiry, but it may be stated as a mere matter of curious
information, that this scandalous book, which is through-
out a blasphemous defamation of our Saviour, proceeds
to say, that he cunningly obtained a knowledge of the
tetragrammaton from the Stone of Foundation, and by its
mystical influence was enabled to perform his miracles,

The masonic legends of the Stone of Foundation,
based on these and other rabbinical reveries, are of the
most extraordinary character, if they are to be viewed
as histories, but readily reconcilable with sound sense,
if looked at only in the light of allegories. They present
an uninterrupted succession of events, in which the Stone
of Foundation takes a prominent part, from Adam to
Solomon, and from Solomon to Zerubbabel.

Thus the first of these legends, in order of time, re-
lates that the Stone of Foundation was possessed by
Adam while in the garden of Eden; that he used it as
an altar, and so reverenced it, that, on his expulsion from
Paradise, he carried it with him into the world in which
he and his descendants were afterwards to earn their
bread by the sweat of their brow.

Another legend informs us that from Adam the Stone
of Foundation descended to Seth. From Seth it passed
by regular succession to Noah, who took it with him iito
the ark, and after the subsidence of the deluge, made on
it his first thank-offering. Noah left it on Mount Ararat,
where it was subsequently found by Abraham, who re-
moved it, and consequently used it as an altar of sacrifice.
His grandson Jacob took it with him when he fled to his
uncle Laban in Mesopotamia, and used it as a pillow
when, in the vicinity of Luz, he had his celebrated
vision.
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Here there is a sudden interruption in the legendary
history of the stone, and we have no means of conjectur-
ing how it passed from the possession of Jacob into that
of Solomon. Moses, it is true, 1s said to have taken it
with him out of Egypt at the time of the exodus, and
thus it may have finally reached Jerusalem. Dr. Adam
Clarke * repeats what he very properly calls * a foolish
tradition,” that the stone on which Jacob rested his head
was afterwards brought to Jerusalem, thence carried after
a long lapse of time to Spain, from Spain to Ireland, and
from Ireland to Scotland, where it was used as a seat on
which the kings of Scotland sat to be crowned. Edward
I., we know, brought a stone, to which this legend is
attached, from Scotland to Westminster Abbey, where,
under the name of Jacob’s Pillow, it still remains, and is
always placed under the chair upon which the British
sovereign sits to be crowned, because there 1s an old
distich which declares that wherever this stone is found
the Scottish kings shall reigun.f

But this Scottish tradition would take the Stone of
Foundation away from all its masonic connections, and
therefore it is rejected as a masonic legend.

The legends just related are in many respects contra-
dictory and unsatisfactory, and another series, eéqually as
old, are now very generally adopted by masonic schiolars,
as much better suited to the symbolism by which all these
legends are explained.

This series of legends commences with the patriarch
Enoch, who is supposed to have been the first consecrator

* Comiment. on Gen. xxviii. 18.
t ¢ Ni fallit fatum, Scoti quocunque locatum
Invenient lapidem, regnare tenentur ibidem.”
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of the Stone of Foundation. The legend of Enoch is so
interesting and important in masonic science as to excuse
something more than a brief reference to the incidents
which it details.

The legend in full is as follows: Enoch, under the
inspiration of the Most High, and in obedience to the
instructions which he had received in a vision, built a
temple under ground on Mount Moriah, and dedicated
it to God. His son, Methuselah, constructed the build-
ing, although he was not acquainted with his father's
motives for the erection. This temple consisted of nine
vaults, situated perpendicularly beneath each other, and
communicating by apertures left in each vault.

Enoch then caused a triangular plate of gold to be
made, each side of which was a cubit long; he enriched
it with the most precious stones, and encrusted the plate
upon a stone of agate of the same form. On the plate he
engraved the true name of God, or the tetragrammaton,
and placing it on a cubical stone, known thereafter as the
Stone of Foundation, he deposited the whole within the
lowest arch. |

When this subterranean building was completed, he
made a door of stone, and attaching to it a ring of iron,
by which it might be occasionally raised, he placed it
over the opening of the uppermost arch, and so covered
it that the aperture could not be discovered. Enoch
himself was not permitted to enter it but once a year,
and after the days of Enoch, Methuselah, and Lamech,
ard the destruction of the world by the deluge, all knowl-
edge of the vault or subterranean temple, and of the
Stone of Foundation, with the sacred and ineffable name
inscribed upon it, was lost for ages to the world.

19
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At the building of the first temple of Jerusalem, the
Stone of Foundation again makes its appearance. Ref-
erence has already been made to the Jewish tradition that
David, when digging the foundations of the temple, found
in the excavation which he was making a certain stone,
on which the ineffable name of God was inscribed, and
which stone he is said to have removed and deposited in
the Holy of Holies. That King David laid the founda-
tions of the temple upon which the superstructure was
subsequently erected by Solomon, is a favorite theory of
the legend-mongers of the Talmud.

The masonic tradition is substantially the same as the
Jewish, but it substitutes Solomon for David, thereby
giving a greater air of probability to the narrative; and
it supposes that the stone thus discovered by Solomon
was the identical one that had been deposited in his
secret vault by Enoch. This Stone of Foundation, the
tradition states, was subsequently removed by King Solo-
mon, and, for wise purposes, deposited in a secret and
safer place.

In this the masonic tradition again agrees with the
Jewish, for we find in the third chapter of the “ Zreatise
orn the Temple,” written by the celebrated Maimonides,
the following narrative: — .

‘“ There was a stone in the Holy of Holies, on its west
side, on which was placed the ark of the covenant, and
before it the pot of manna and Aaron’s rod. But when
Solomon had built the temple, and foresaw that it was,
at some future time, to be destroyed, he constructed a
deep and winding vault under ground, for the purpose
of concealing the ark, wherein Josiah afterwards, as we
learn in the Second Book of Chronicles, xxxv. 3, depos-
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ited it, with the pot of manna, the rod of Aaron, and the
oil of anointing.”

The Talmudical book * 2oma ™ gives the same tradi-
tion, and says that *the ark of the covenant was placed
1 the centre of the Holy of Holies, upon a stone rising
three fingers’ breadth above the floor, to be, as it were, a
pedestal for it.” ¢ This stone,” says Prideaux,* * the
Rabbins call the Stone of Foundation, and give us a
great deal of trash about it.”

There is much controversy as to the question of the
existence of any ark in the second temple. Some of the
Jewish writers assert that a new one was made; others,
that the old one was found where it had been concealed
by Solomon ; and others again contend that there was no
ark at all in the temple of Zerubbabel, but that its place
was supplied by the Stone of Foundation on which it had
originally rested.

Royal Arch Masons well know how all these traditions
are sought to be reconciled by the masonic legend, in
which the substitute ark and the Stone of Foundation
play so important a part.

In the thirteenth degree of the Ancient and Accepted
Rite, the Stone of Foundation is conspicuous as the
resting-place of the sacred delta. .

In the Royal Arch and Select Master’s degrees of the
Americanized York Rite, the Stone of Foundation con-
stitutes the most important part of the ritual. In both of
these it 1s the receptacle of the ark, on which the ineftable
name is inscribed.

Lee, in his ** Zemple of Solomon,” has devoted a chap-

* Old and New Testament connected, vol. i. p. 148.
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ter to this Stone of Foundation, and thus recapitulates the
Talmudic and Rabbinical traditions on the subject : —

“Vain and futilous are the feverish dreams of the an-
cient Rabbins concerning the Foundation Stone of the
temple.  Some assert that God placed this stone in the
centre of the world, for a future basis and settled consis-
tency for the earth to rest upon. Others held this stone
to be the first matter, out of which all the beautiful visible
beings of the world have been hewn forth and produced
to light. Others relate that this was the very same stone
laid by Jacob for a pillow under his head, in that night
when he dreamed of an angelic vision at Bethel, and
afterwards anointed and consecrated it to God. Which
when Solomon had found (no doubt by forged revelation,
or some tedious search, like another Rabbi Selemoh), he
durst not but lay it sure, as the principal foundation
stche of the temple. Nay, they say further, he caused
to be engraved upon it the tetragrammaton, or the ineffa-
ble name of Jehovah.” *

It will be seen that the masonic traditions on the sub-
ject of the Stone of Foundation do not differ very mate-
riaily from these Rabbinical ones, although they give a
few additional circumstances.

In the masonic legend, the Foundation Stone first makes
its appearance, as I have already said, in the days of
Enoch, who placed it in the bowels of Mount Moriah.
There it was subsequently discovered by King Solomon,
who deposited it in a crypt of the first temple, where it
remained concealed until the foundations of the second

* The Temple of Solomon, pourtrayed by Scripture Light,
ch. ix. p. 194. Of the Mysteries laid up in the Foundation of the
Temple.
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temple were laid, when it was discovered and removed
to the Holy of Holies. But the most important point of
the legend of the Stone of Foundation is its intimate and
constant connection with the tetragrammaton, or ineffable
name. It is this name, inscribed upon it, within the
sacred and symbolic delta, that gives to the stone all its
masonic value and significance. It is upon this fact, that
it was so inscribed, that its whole symbolism depends.

Looking at these traditions in anything like the light of
historical narratives, we are compelled to cousider them,
to use the plain language of Lec, ** but as so many idle
and absurd conceits.” We must go behind the legend,
viewing it only as an allegory, and study its symbolism.

The symbolism of the Foundation Stone of Masonry is
therefore the next subject of investigation.

In approaching this, the most abstruse, and one of the
most important, symbols of the Order, we are at once
impressed with its apparent connection with the ancient
doctrine of stone worship. Some brief consideration oi
this species of religious culture is therefore neccessary for
a proper understanding of the rcal symbolisn: of the Stone
of Foundation.

The worship of stones is a kind of fetichism, which in
the very infancy of religion prevailed, perbaps, more
extensively than any other form of religious culture.
Lord Kames explains the fact by supposing that stones
erected as monuments of the dead became the place
where posterity paid their veneration to the memory of
the deceased, and that at length the people, losing sight
of the emblematical signification, which was not readily
understood, these monumental stones became objects of
worship.
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Others have sought to find the origin of stone-worship
in the stone that was set up and anointed by Jacob at
Bethel, and the tradition of which had extended into the
heathen nations and become corrupted. It is certain that
the Pheenicians worshipped sacred stones under the name
of Batylia, which word is evidently derived from the
Hebrew Betkel; and this undoubtedly gives some appear-
ance of plausibility to the theory.

But a third theory supposes that the worship of stones
was derived from the unskilfulness of the primitive sculp-
tors, who, unable to frame, by their meagre principles of
plastic art, a true image of the God whom they adored,
were content to substitute in its place a rude or scarcely
polished stone. Hence the Greeks, according to Pausa-
nias, originally used unhewn stones to represent their
deities, thirty of which that historian says he saw in the
city of Phare. These stones were of a cubical form, and
as the greater number of them were dedicated to the god
Hermes, or Mercury, they received the generic name of
Herme. Subsequently, with the improvement of the
plastic art, the head was added.* .

One of these consecrated stones was placed before the
Joor of almost every house in Athens. They were also
I laced in front of the temples, in the gymnasia or schools,
in libraries, and at the corners of streets, and in the roads.
When dedicated to the god Terminus they were used as
Jandmarks, and placed as such upon the concurrent lines
of neighboring possessions.

The Thebans worshipped Bacchus under the form of a
rude, square stone.

* See Pausanias, lib. iv.
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Arnobius * says that Cybele was represented by a small
stone of a black color. Eusebius cites Porphyry as saying
that the ancients represented the deity by a black stone,
because his nature is obscure and inscrutable. The reader
will here be reminded of the black stone Hadsjar o/
Aswad, placed in the south-west corner of the Kaaba at
Mecca, which was worshipped by the ancient Arabians,
and 1s stiil treated with religious veneration by the mod-
ern Mohammedans, The Mussulman priests, however,
say that it was originally white, and of such surprising
splendor that it could be seen at the distance of four days’
journey, but that it has been blackened by the tears of
pilgrims.

The Druids, it is well known, had no other images of
their gods but cubical, or sometimes columnar, stones, of
which Toland gives several instances.

The Chaldeans had a sacred stone, which they held in
great veneration, under the name of Mnuszuris, and to |
which they sacrificed for the purpose of evoking the
Good Demon.

Stone-worship existed among the early American races.
Squier quotes Skinner as asserting that the Peruvians used
to set up rough stones in their fields and plantations, which
were worshipped as protectors of their crops. And Gama
says that in Mexico the presiding god of the spring was
often represented without a human body, and in place
thereof a pilaster or square column, whose pedestal was
covered with various sculptures.

Indeed, so universal was this stone-worship, that Hig-

* The “ Disputationes adversus Gentes" of Arnobius supplies
us with a fund of information on the symbolism of the classic
mythology.
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gins, in his ** Celtic Druids,” says that, * throughout the
world the first object of idolatry seems to have been a
plain, unwrought stone, placed in the ground, as an em-
blem of the generative or procreative powers of nature.”
And the learned Bryant, in his “Analysis of Ancient

T asserts that * there 1s in every oracular tem-

Mythology,
ple some legend about a stone.”

Without further citations of examples from the religious
usages of other countries, it will, I think, be conceded that
tlie cubical stone formed an important part of the religious
worship of primitive nations, But Cudworth, Bryant,
Faber, and all other distinguished writers who have
treated the subject, bave long since established the theory
that the pagan religions were eminently symbolic.
Thus, to use the language of Dudley, the pillar or stone
* was adopted as a symbol of strength and firmness, — a
symbol, also, of the divine power, and, by a ready infer-
ence, a symbol or idol of the Deity himself.”* And this
symbolism is confirmed by Cornutus, who says that the
god Hermes wuas represented without hands or feet, being
a cubical stone, because the cubical figure betokened his
solidity and stability. {

Thus, then, the following facts have been established,
but not precisely in this order: First, that theré was a
very general prevalence among the earliest nations of
antiquity of the worship of stones as the representatives
of Deity; sccondly, that in almost every ancient temple
there was a legend of a sacred or mystical stone; thirdly,
that this legend is found in the masonic svstem ; and last-
ly, that the mystical stone there has received the name of
the ** Stone of Foundation.”

* Naology, ch. iii. p. 119. t Cornut. de Nat. Deor. c. 16.

"
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Now, as m all the otner systems the stone is admitted
to be symbolic, and the tradition connected with it mys-
tical, we are compelled to assmme the same predicates of
the masonic stone. It, too, is symbolic, and its legend a
myth or an allegory.

Of the fable, myth, or allegory, Bailly has said that,
‘ subordinate to history and philosophy, it only deceives
that it may the better instruct us. Faithful in preserving
the realities which are confided to it, it covers with its
seductive envelope the lessons of the one and the truths
of the other.”* It is from this stand-point that we are to
view the allegory of the Stone of Foundation, as devel-
oped in one of the most interesting and important sym-
bols of Masonry.

The fuct that the mystical stone in all the ancient re-
ligions was a symbol of the Deity, leads us necessarily to
the conclusion that the Stone of Foundation was also a
symbol of Deity. And this symbolic idea is strengthencd
by the tetragrammaton, or sacred name of God, that was
inscribed upon it. This ineflable name sanctifies the
stone upon which it is engraved as the symbol of the
Grand Architect. It takes from it its heathen significa-
tion as an idol, and consecrates it to the worship of the
true God.

The predominant idea of the Deity, in the masu;lir;
svstem, connects him with his creative and formative
power. God is, to the Freemason, A/ Gabil, as the Ara-
bians called him, that is, Z/%e Huilder; or, as expressed
in his masonic title, the Grand Architect of the Universe,
by common consent abbreviated in the formula G. A. O,
T.U. Now, it is evident that na svmbo} could so appra-

* Essais sur les f‘-a_hles, t. i. lett. 2. p. 9.



,.-f-'

293 THE STONE OF FOUNDATION,

priately suit him in this character as the Stone of Foun-
dation, upon which he is allegorically supposed to have
erected his world.  Such a symbol closely connects the
creative work of God, as a pattern and exemplar, with
the workman’s erection of his temporal building on a
similar foundation stone.

But this masonic idea is still further to be extended.
The great object of all Masonic labor is divine truth.
The search for the Jost word is the search for truth. “But
divine truth is a term synonymous with God. The inef-
fable name is a symbol of truth, because God, and God
alone, is 11‘uth.)lt 1s properly a scriptural idea. The
Book of Psalms abounds with this sentiment. Thus it
i1s said that the truth of the Lord * reacheth unto the
clouds,” and that ** his truth endureth unto all genera-
tions.” If, then, God is truth, and the Stone of Founda-
tion is the masonic symbol of God, it follows that it must
also be the symbol of divine truth.

When we have arrived at this point in our speculations,
we are ready to show how all the myths and legends of
the Stone of Foundation may be rationally explained as
parts of that beautiful *¢science of morality, veiled in
allegory and illustrated by symbols,” which is the ac-
knowledged definition of Freemasonry. .

In the masonic system there are two temples; the first
temple, in which the degrees of Ancient Craft Masonry
are concerned, and the second temple, with which the
higher degrees, and especially the Royal Arch, are re-
lated. The first temple is symbolic of the present life;
the second temple is symbolic of the life to come. The
first temple, the present life, must be destroyed; on its
foundations the second temple, the life eternal, must be

built.
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But the mystical stone was placed by King Soilomon
in the foundations of the first temple. That is to say,
the first temple of our present life must be built on the
sure foundation of divine truth, **for other foundation
can no man lay.”

But although the present life is necessarily built upon
the foundation of truth, yet we never thoroughly attain
it in this sublunary sphere. The Foundation Stone is
concealed in the first temple, and the Master Mason
knows it not. He has not the true word. He receives
only a substitute.

But in the second temple of the future life, we have
passed from the grave, which had been the end of our
labors in the first. We have removed the rubbish, and
have found that Stone of Foundation which had been hith-
erto concealed from our eyes. We now throw aside the
substitute for truthh which had contented us in the former
temple, and the brilliant effulgence of the tetragrammaton
and the Stone of Foundation are discovered, and thence-
forth we are the possessors of the true word — of divine
truth. And in this way, the Stone of Foundation, or
divine truth, concealed in the first temple, but discovered
and brought to light in the second, will explain that pas-
sage of the apostle, *“ For now we see through a glass
darkly, but then face to face: now I know in part; but
then shall T know even as also I am known.”

And so, the result of this inquiry is, that the masonic
Stone of Foundation is a symbol of divine truth, upon
which all Speculative Masonry is built, and the legends
and traditions which refer to it are intended to describe,
in an allegorical way, the progress of truth in the soul,
the search for which is a Mason’s labor, and the discovery
of which is his reward.
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THE LOST WORD.

(‘VHE last of the symbols, depending for its exist
ence on its connection with a myth to which 1
@/ shall invite attention, is Zie Lost Word, and the
search _for it. Very appropriately may this symbol
terminate our investigations, since it includes within its
comprehensive scope all the others, being itself the very
essence of the science of masonic symbolism. The other
svmbols require for their just appreciation a knowledge
of the origin of the order, because they owe their birth
to its relationship with kindred and anterior institutions.
But the symbolism of the Lost Word has reference ex-
clusively to the design and the objects of the institution.

First, let us define the symbol, and then investigate its
interpretation.

The mythical history of Freemasonry informs us that
there once existed a WORD of surpassing value, and
claiming a profound veneration; that this Word was
known to but few; that it was at length lost; and that

a temporary substitute for it was adopted. But as the
200
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very philosophy of Masonry teaches us that there can be
no death without a resurrection, — no decay without a
subsequent restoration, — on the same principle it fol-
lows that the loss of the Word must suppose its eventual
recovery.

Now, this it is, precisely, that constitutes the myth of
the Lost Word and the search for it. No matter what
was the word, no matter how it was lost, nor why a sub-
stitute was provided, nor when nor where it was recov-
ered.  These are all points of subsidiary importance,
necessiary, 1t is true, for knowing the legendary history,
but not necessary for understanding the symbolism. The
only term of the myth that is to be regarded in the study
of its interpretation, is the abstract idea of a word lost
and afterwards recovered.

This, then, points us to the goal to which we must
direct our steps in the pursuit of the investigation.

But the symbolism, referring in this case, as I have
already said, solely to the great design of Freemasonry,
the nature of that design at once suggests itself as a pre-
liminary subject of inquiry in the investigation.

What, then, is the design of Freemasonry? A very
large majority of its disciples, looking only to its practi-
cal results, as seen in the every-day business of life, — to
the noble charities which it dispenses, to the tears of
widows which it has dried, to the cries of orphans which
it has hushed, to the wants of the destitute which it has
supplied, — arrive with too much rapidity at the conclu-
sion that Charity, and that, too, in its least exalted sense
of eleemosynary aid, is the great design of the institution.

Others, with a still more contracted view, remembering
the pleasant reunions at their lodge banquets, the unre-
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served communications which are thus encouraged, and
the solemn obligations of mutual trust and confidence
that are continually inculcated, believe that it was intend-
cd solely to promote the social sentiments and cement the
bonds of friendship.

But, although the modern lectures inform us that
Brotherly Love and Relief are two of * the principal
tenets of a Mason’s profession,” yet, from the same au-
thority, we learn that Truth is a third and not less im-
portant one; and Truth, too, not in its old Anglo-Saxon
meaning of fidelity to engagements,® but in that more
strictly philosophical one in which it is opposed to intel-
lectual and religious error or falsehood.

But I have shown that the Primitive Freemasonry of
the ancients was instituted for the purpose of preserving
that truth which had been originally communicated to the
patriarchs, in all its integrity, and that the Spurious Ma-
sonry, or the Mysteries, originated in the earnest need of
the sages, and philosophers, and priests, to find again the
same truth which had been last by the surrounding mul-
titudes. I have shown, also, that this same truth contin-
ued to be the object of the Temple Masonry, which was
formed by a union of the Primitive, or Pure, and the
Spurious systems. Lastly, I have endeavored te demon-
strate that this truth related to the nature of God and the
human soul.

The search, then, after this truth, 1 suppose to consti-
tute the end and design of Speculative Masonrv. From
the very commencement of his career, the aspirant is by
significant symbols and expressive instructions directed to

* Bosworth (Awg. Sax. Dict.) defines freowthk to signify * troth,
truth, treaty, league, pledge, covenant.”
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the acquisition of this divine truth ; and the whole lesson,
if not completed in its full extent, is at least well devel-
oped in the myths and legends of the Master’s degree.
God and the soul — the unity of the one and the immor-
tality of the other — are the great truths, the search for
which is to constitute the constant occupation of every
Mason, and which, when found, are to become the chief
corner-stone, or the stone of foundation, of the spiritual
tempie — “ the house not made with hands” — which he
is engaged in erecting.

Now, this idea of a search after truth forms so promi-
nent a part of the whole science of Freemasonry, that [
conceive no better or more comprehensive answer could
be given to the question, What /s Lreemasonry? than to
say that it is a science which is engaged in the search
after divine truth.

But Freemasonry is eminently a system of symbolism,
and all its instructions are conveyed in symbols. It is,
therefore, to be supposed that so prominent and so pre=
vailing an idea as this, — one that constitutes, as I have
said, the whole design of the institution, and which may
appropriately be adopted as the very definition of its
science, — could not with any consistency be left without
its particular symbol. .

The WORD, therefore, I conceive to be the symbol of
Divine Truth; and all its modifications — the loss, the
substitution, and the recovery — are but component parts
of the mythical symbol which represents a search after
truth.

How, then, is this symbolism preserved? How is the
whole history of this Word to be interpreted, so as to bear,
in all its accidents of time, and place, and circumstance,
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a patent reference to the substantive idea that has been
symbolized?

The answers to these questions embrace what 1s, per-
‘haps, the most intricate as well as most ingenious and
interesting portion of the science of masonic symbolism.

This symbolism may be interpreted, either in an apphi-
cation to a general or to a special sense.

The general application will embrace the whole history
of Freemasonry, from its inception to its consummation.
The search after the Word is an epitome of the intellec-
tual and religious progress of the order, from the period
when, by the dispersion at Babel, the multitudes were
enshrouded in the profundity of a moral darkness where
truth was apparently forever extinguished. The true
name of God was lost; his true nature was not under-
stood ; the divine lessons imparted by our father Noah
were no longer remembered ; the ancient traditions werc
now corrupted; the ancient symbols were perverted.
Truth was buried beneath the rubbish of Sabaism, and
the idolatrous adoration of the sun and stars had taken
the place of the olden worship of the true God. A moral
darkness was now spread over the face of the earth, as a
dense, impenetrable cloud, which obstructed the rays of
the spiritual sun, and covered the people as with a gloomy
pall of intellectual night.

But this night was not to last forever. A brighter dawn
was to arise, and amidst all this gloom and darkness there
were still to be found a few sages in whom the religious
sentiment, working in them with powerful throes, sent forth
manfully to seek after truth. There were, even in thosc
days of intellectual and religious darkness, craftsmen who
were willing to search for the Lostz Word. And though
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they were unable to find it, their approximation to truth
was so near that the result of their search may well be
symbolized by the Substitute Word.

It was among the idolatrous multitudes that the Word
had been lost. It was among them that the Builder had
been smitten, aud that the works of the spiritual temple
had been suspended ; and so, losing at each successive
stage of their decline, more and more of the true knowl-
edge of God and of the pure religion which had originally
been imparted by Noah, they finally arrived at gross ma-
terialism and idé]ntry, losing all sight of the divine exist-
ence.  Thus it was that the truth — tihe Word — was sajd
to have been lost; or, to apply the language of Hutchin-
son, modified in its reference to the time, **in this situa-
tion, it might well be said that the guide to heaven was
lost, and the master of the works of righteousness was
smitten. The nations had given themselves up to the
grossest idolatry, and the service of the true God was
effaced from the memory of those who had yielded them-
selves to the dominion of sin.”

And now it was among the philosophers and priests in
the ancient Mysteries, or the spurious Freemasonry, that
an anxiety to discover the truth led to the search for the
Lost Word.  These were the craftsmen who saw the fatab
blow which had been given, who knew that the Word
was now lost, but were willing to go forth, manfully and
patiently, to seek its restoration. And there were the
craftsmen who, failing to rescue it from the grave of
oblivion into which it had fallen, by any eflorts of their
own incomplete knowledge, fell- back upon the dim
traditions which had been handed down from primeval
times, and through their aid found a substitute for truth
in their own philosophical religions.
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And hence Schmidtz, speaking of these Mysteries of
the pagan world, calls them the remains of the ancient
Pelasgian religion, and says that ‘ the associations of
persons for the purpose of celebrating them must there-
fore have been formed at the time when the overwhelm-
ing influence of the Hellenic religion began to gain the
upper hand in Greece, and when persons who still enter-
tained a reverence for the worship of former times united
together, with the intention of preserving and upholding
among themselves as much as possible of the religion of
their forefathers.”

Applying, then, our interpretation in a general sense,
the Word itself being the symbol of Divine Zruth, the
narrative of its loss and the search for its recovery be-
comes a mythical symbol of the decay and loss of the true
religion among the ancient nations, at and after the dis-
persion on the plains of Shinar, and of the attempts of the
wise men, the philosophers, and priests, to find and retain
it in their secret Mysteries and initiations, which have
hence been designated as the Spurious Freemasonry of
Antiquity.

But I have said that there is a special, or individual,
as well as a general interpretation. This compound or
double symbolism, if I may so call it, is by no means un-
usual in Freemasonry. I have already exhibited an illus-
tration of it in the symbolism of Solomon’s temple, where,
in a general sense, the temple is viewed as a symbol of
that spiritual temple formed by the aggregation of the
whole order, and in which each mason is considered as
a stone ; and, in an individual or special sense, the same
temple is considered as a type of that spiritual temple
which each mason is directed to erect in his heart.
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Now, in this special or individual interpretation, the
Word, with its accompanying myth of a loss, a substitute,
and a recovery, becomes a symbol of the personal prog-
ress of a candidate from his first initiation to the comple-
tion of his course, when he receives a full development
of the Mysteries.

The aspirant enters on this search after truth, as an
Entered Apprentice. in darkness, seeking for light — the
light of wisdom, the light of truth, the light symbolized
by the Word. For this important task, upon which he
starts forth gropingly, falteringly, doubtingly, in want
and in weakness, he is prepared by a purification of the
heart, and is invested with a first substitute for the true
Word, which, like the pillar that went before the Israel-
ites in the wilderness, is to guide him onwards in his
weary journey. He is directed to take, as a staff and
scrip for his journey, all those virtues which expand the
heart and dignify the soul. Secrccy, obedience, humility,
trust in God, purity of conscience, economy of time, are
all inculcated by impressive types and symbols, which
connect the first degree with the period of youth,

And then, next in the degree of Fellow Craft, he fairly
enters upon his journey. Youth has now passed, and
manhood has come on. New duties and increased obl-
gations press upon the individual. The thinking and
working stage of life is here symbolized. Science is to
be cultivated ; wisdom is to be acquired ; the lost Word —
divine truth—is still to be sought for, But even vet it
is not to be found.

And now the Master Mason comes, with all the sym-
bolism around him of old age — trials, sufferings, death.
And here, too, the aspirant, pressing onward, al/ways
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onward, still cries aloud for ¢ light, more light.” The
search is almost over, but the lesson, humiliating to human
nature, is to be taught, that in this life — gloomy and
dark, earthly and carnal —pure truth has no abiding
place ; and contented with a substitute, and to that second’
temple of eternal life, for that true Word, that divine
Truth, which will teach us all that we shall ever learn of
God and his emanation, the human soul.

So, the Master Mason, receiving this substitute for the
lost Word, waits with patience for the time when it shall
be found, and perfect wisdom shall be attained.

But, work as we will, this symbolic Word — this
knowledge of divine Truth—is never thoroughly at-
tained in this life, or in its symbol, the Master Mason’s
lodge. The corruptions of mortality, which encumber
and cloud the human intellect, hide it, as with a thick
veil, from mortal eyes. It is only, as I have just said,
beyond the tomb, and when released from the earthly
burden of life, that man is capable of fully receiving and
appreciating the revelation. Hence, then, when we
speak of the recovery of the Word, in that higher degree
which is a supplement to Ancient Craft Masonry, we inti-
mate that that sublime portion of the masonic system is
a symbolic representation of the state after death. For
it is only after the decay and fall of this temple of life,
which, as masons, we have been building, that from its
ruins, deep beneath its foundations, and in the profound
abyss of the grave, we find that divine truth, in the search
for which life was spent, if not in vain, at least without
success, and the mystic key to which death only could
supply.

And now we know by this symbolism what 1s meant
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by masonic Zador, which, too, is itself but another form
of the same symbol. The search for the Word — to find
divine Truth — this, and this only, is a mason’s work, and
the WORD is his reward.

Labor, said the old monks, is worship — laborare est
orare; and thus in our lodges do we worship, working
for the Word, working for the Truth, ever looking forward,
casting no glance behind, but cheerily hoping for the con-
summation and the reward of our labor in the knowledge
which is promised to him who plays no laggard’s part.

Goethe, himself a mason and a poet, knew and felt all
this symbolism of a mason’s life and work, when he wrote
that beautiful poem, which Carlyle has thus thrown into
his own rough but impulsive language.

““The mason’s ways are
A type of existence, —
And to his persistence
Is as the days are
Of men in this world.

““The future hides in it
Gladness and sorrow;
We press still thorow,

" Nought that abides in it
Dauntinr us — onward.

“# And solemn before us
Veiled the dark portal,
(Goal of all mortal;
Stars silent rest o’er us

~Graves under us silent.

““While earnest thou gazest
Come boding of terror,
Comes phantasm and error,
Perplexing the bravest
With doubt and misgiving.
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¢« But heard are the voices,
Heard are the sages,
The worlds and the ages;
* Choose well; your choice is
Brief and yet endless.

‘¢ ¢ Here eyes do regard you,
In eternity’s stillness;
Here is all fullness,

Ye, brave to reward you;
Work and despair not.””

W * * &

And now, in concluding this work, so inadequate to
the importance of the subjects that have been discussed,
one deduction, at least, may be drawn from all that has
been said.

In tracing the progress of Freemasonry, and in detailing
its system of symbolism, it has been found to be so inti-
mately connected with the history of philosophy, of
religion, and of art, in all ages of the world, that the
conviction at once forces itself upon the mind, that no
mason can expect thoroughly to comprehend its nature,
or to appreciate its character as a science, unless he shall
devote himself, with some labor and assiduity, to this study
of its system. That skill which consists in repeating,
with fluency and precision, the ordinary lectures, in
complying with all the ceremonial requisitions of the
ritual, or the giving, with sufficient accuracy, the ap-
pointed modes of recognition, pertains only to the very
rudiments of the masonic science.

But there is a far nobler series of doctrines with which
Freemasonry is connected, and which it has been my
object, in this work, to present in some imperfect way.
It is these which constitute the science and the philosophy
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of Freemasonry, and it is these alone which will return
the student who devotes himself to the task, a sevenfold
reward for his labor.

Freemasonry, viewed no longer, as too long it has been,
as a merely social institution, has now assumed jts original
and undoubted position as a speculative science. While
the mere ritual is still carefully preserved, as the casket
should be which contains so bright a jewel ; while its
charities are still dispensed as the necessary though inci-
dental result of all its moral teachings; while its social
tendencies are still cultivated as the tenacious cement
which is to unite so fair a fuabric in symmetry and
strength, the masonic mind is everywhere beginning to
look and ask for something, which, like the mauna in
the desert, shall feed us, in our pilgrimage, with intel-
lectual food. The universal cry, throughout the masonic
world, is for light; our lodges are henceforth to be
schools; our labor is to he study ; our wages are to be
learning ; the types and symbols, the myths and allego-
ries, of the institution are be- gmning to be inv estigated
with reference to their ultimate meaning ; our history is
now traced by zealous Inquiries as to its connection with
antiquity ; and Freemasons now thoroughly understand
that often quoted definition, that ““ Masonry is a science
of morality veiled in allegory and illustrated by symbols.”

Thus to learn Masonry is to know our work and to do
“ well.  What true mason would shrink from the task?
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A Pros

As. The Hebrew word 2R, AB, signifies ““ father,” and was among
the Hebrews a title of honor. From it, by the addition of
the possessive pronoun, is componnded the word Abif, sig-
nifying ¢ his father,” and applicd to the Temple Builder. . 58
Aprr. Bee Hiram Abif,
Apyxer. The band or apron, made of fine linen. variously
wrought, and worn by the Jewish priesthood. It seems to
have been borrowed directly from the Egyptians, upon the
representations of all of whose gods is to be found a simi-
lar girdle. Like the zennaar, or sacred cord of the Brah-
mins, and the white shicld of the Scandinavians, it is the
analogue of the masonie apron. . . . . \ . 130
Acacia, Srric or. No symbol is more interesting to the ma-
sonic student than the sprig of acacia. . . . . 247
It is the mimosa nilotica of Linnaeus, the shittah of the He-

brew writers, and grows abundantly in Palestine. . . 270
[ is preéminently the symbol of the immortality of the soul. 251
It was for this reason planted by the Jews at the head of a

grave. , . . . . ' . . . . . 253
This symbolism is derived from its never-fading character as
all 2vergrecn, . . . ' . . . . . 253

It is also a symbol of innocence, and this symbolism is de-
rived from the double meaning of the word wxuxru, which in
Greek signifies the plant, and innocence ; in this point of

vicw Hutchinson has Christianized the symbol, . . 254
313
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It is, lastly, a symbol of initiation, . . . . :
This symbolism is derived from the fact that it is the sacred
plant of Masonry; and in all the ancient rites there were
sacred plants, which became in each rite the respective sym-
bol of initiation into its Mysteries ; lience the idea was bor-
rowed by Freemasonry., -, . . ' . . .
Apoxia. The Mysteries of Adonis, principally celebrated in
Pheenicia and Syria. They lasted for two days, and were
commemorative of the death and restoration of Adonis.
The ceremonies of the first day were funereal in their char-
acter, and consisted in the lamentations of the initiates fur
the death of Adonis, whose picture or image was carried in
procession.  The second day was devoted to mirth and joy
for the return of Adonis to life. In their spirit and their
mystical design, these Mysteries bore a Very great reseni-
blance to the third degree of Masonry, and they are guoted
to show the striking analogy between the ancient and the
Liodern initiations. . : . . . . . .
Apoxis. In mythology, the son of Cinyras and Myrrha, who
was greatly beloved by Venus, or Aphrodite.  He was slain
by a wild boar, and having descended into the realm of
Pluto, Perceplione became enamoured of him. This led
to a contest for him between Venus and Persephone, which
was finally settled by his restoration to life upon the con-
dition that he should spend six months upon carth, and six
months in the inferior regions.  In the mythology of the phi-
losophers, Adonis was a symbol of the sun; but his dJdeath
by vivlence, and his subsequent restoration to life, make
him the analogue of Hiram AbLIf in the masonic gystem,
and identify the spirit of the initiation in his Mysteries,
which was to teach the sccond life with that of the third
degree of Freemasonry. . . . . : ..
AHRIMAN, or ArRiMANES., In the religious system of Zorosster,
the principle of evil, or darkness, which was perpetually
opposing Urmuzd, the principle of good, or light. Sce Zo-

roaster. . . . . . . . . . .
ALFaDER. The father of all, or the universal Father. The
principal deity of the Scandinavian mythology. . .

The Edda gives twelve names of God, of which Alfader is
the first and most ancient, and is the one most generally
used,

ALGABIL. One of the names of the Supreme Being among the
Cabalists. It signifies ** the Master Builder,” and is eqiiv-

43

154

184
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alent to the masonic epithet of  Grand Architect of the
Universe.,” : . : . : ' \ . . 122

ALLEGury. A discourse or narrative, in which there is a literal
and a figurative sense, a patent and a concealed meaning ;
the literal or patent sense being intended by analogy or com-
parison to indicate the figurative or concealed one. Its der-
ivation from the Greek &iioc and eyopsir, to say something
different, that is, to say something where the language is
one thing, and the true meaning different, exactly expresses
the character of an allegory. It has been said in the text
that there is no essential difference between an allegory and
a symbol. There is not in design, but there is this in their
character : An allegory may be interpreted without Any pre-
vious conventional agreement, but a symbol cannot. Thus
the legend of the third degree is an allegoty evidently to be
interpreted as teaching a restoration to life; and this we
learn from the legend itself, without any previous under-
standing. The sprig of acacin is a symbol of the immor-
tality of the soul. But this we know only because such
méhning had been conventionally determined when the $ym-
bol was first established. It is evident, then, that an alle-
gory which is obscure is imperfect. The enigmatical mean-
ing should be easy of interprctation; and hence Lemiére, a
French poet, has said, * L'allégorie habite un palais dia-
phane " — Allegory lives in a transparent palace.  All the
legends of Freemasonry are more or less allegorical, and
whatever truth there may be in some of them in an histor-
ical point of view, it is only as allegories, or legendary sym-
bols, that they are important. . . : . , . T8

ALL-sEEING EvE. A symbol of the third degree, of great an-
tiquity. See Eye,

ANciexr Crart Masonry. The first three degrees of Free-
masonry; viz., Euntered Apprentice, Fellow Craft, and
Master Mason. They are so called because they alone are
supposed to have been practised by the ancient craft. In
the agreement between the two grand lodges of' England in
1813, the definition was made to include the Royal Arch de-
gree. Now if by the “ ancient craft ” are meant the workmen
at the first temple, the definition will be wrong, because the
Royal Arch degree could have had no existence until the
time of the building of the secound temple.  Dut if by the
*ancient craft” is meant the body of workmien who intro-
duced the rites of Masonry into Europe in the early ages of

k]
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the history of the Order, then it will be correct; because the
Royal Arch degree always, from its origin until the middle
of the eighteenth century, formed a part of the Master's.
“: Ancient Craft Masonry,” however, in this country, is gen-
crally understood to embrace only the first three degrees.

AxpeErsoN. James Anderson, D. D., is celebrated "as the com-

piler and editor of ¢ The Constitutions of the Frecemasons,”
published by order of the Grand Ludge of England, in 1723.
A second edition was publishe@ by him in 1738. Shortly
after, Anderson died, and the subsequent editions, of which
there are several, have been edited by other persons. The
edition of 1723 has become exceedingly rare, and copies of
it bring fancy prices among the collectors of old masonie
books. Its intrinsic value is derived only from the fact that
it contains the first printed copy of the * Old Charges,”
and also the *General Regulations.” The history of Ma-
sonry which precedes these, and constitutes the body of the
work, is fanciful, unreliable, and pretentious to a degree
that often leads to absurdity. The craft are greatly indebt-
ed to Anderson for his labors in recorganizing the insiitu-
tion, but doubtless it would have been better if he had con-
tented himself with giving the records of the Grand Lodge
from 1717 to 1738 which are contained in his second edition,
and with preserving for us the charges and regulations, which
without his industry might have been lost. No masonic
writer would now venture to gquote Anderson as authority
for the bistory of the Order anterior to the eighteenth cen-
tury. It must also be added that in the republication of the
old charges in the edition of 1738, he made several impor-
tant alterations and interpolations, which justly gave some
offence to the Grand Lodge, and which render the second
edition of no authority in this respect. . . . .

AxiMAL Worsuip. The worship of animals is a species of idol-

atry that was especially practised by the ancient Egyptians,
Temples were erected by this people in their honor, in which
they were fed and cared for during life; to kill one of them
was a crime punishable with death; and after death, they
were embalmed, and interred in the catacombs. This wor-
ship was derived first from the earlier adoration of the stars,
to certain constellations of which the names of animals had
been given; next, from an Egyptian tradition that the gods,
being pursued by Typhon, had concealed themselves under
the forms of animals; and lastly, from the doctrine of the

. 124

228
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metempsychosis, according to which there was a continual
circulation of the souls of men and animals. @ut behind
the open and popular exercise of this degrading worship the
priests concealed a symbolism full of philosophical concep-
tions.) How this symbolism was corrupted and misinter-
preted by the uninitiated people, is shown by Gliddon, and
quoted in the text. . . . . . . . . 18
AruaxisMm (Greek dgpurilw, to conceal). In each of the initia-
tions of the ancient Mysteries, there was a scenic repre-
sentation of the death or disappearance of some god or hero,
whose adventures constituted the legend of the Mystery.
That part of the ceremony of initiation which related to and
represented the death or disappearance was called the aph-
antsm. . . . . : . . . . . 44
Freemasonry, which has in its ceremonial form been framed
after the model of the-e ancient Mysteries, has also its aph-
anism in the third degree. - . , . . . . 203
ApPoRRuUETA (Greck wnodiite)., The holy things in the ancient
Mysteries which were known only to the initiates, and were
not to be disclosed to the profane, were called the aporrheta.
What are the aporrbeta of Freemasonry? what are the
arcana of which there can be no disclosure? is a question
that for some years past has given rise to much discussion
among the disciples of the institution. If the sphere and
number of these aporrheta be very considerably extended,
it is evident that much valuable investigation by public dis-
cussion of the science of Masonry will be prohibited, On
the other hand, if the aporrheta are restricted to only a few
points, much of the beauty, the permanency, and the effica-
cy of Freemasonrv, which are dependent on its organiza-
tion as a secret and mystical association, will be lost. We
move between Seylla and Charybdis, and it is difficult for a *
masonic writer to know how to stecr so as, in avoiding too
frank an exposition of the principles of the Order, not to
fall by too much reticence into obscurity. The European
Masons are far more liberal in their views of the obligation
of secrecy than the English or the American. There are
few things, indeed, which a French or German masonic
writer will refuse to discuss with the utmost frankness. It
is now beginning to be very generally admitted, and English
and American writers are acting on the admission, that the
only real aporrheta of Freemasonry are the modes of rec-
ognition, and the peculiar and distinetive ceremonies of the
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Order; and to these last it is claimed that reference may be
publicly made for the purposes of scientific investigation,
provided that the reference be so made as to be obscure to

the profane, and intelligible only to the initiated. : .
Aprox. The lumbskin, or white leather apron, is the peeuliar
and distinctive badge of a mason. . . . .

Its color must be white, and itz material a lambskin. . "

It is a symbol of purity, and it derives this symbolism from its
color, white being symbolic of purity ; from its material, the
Iamb having the same symbolic character; and from its use,
whicli is to preserve the garments clean. . . . .

The apron, or abnet, worn by the Egyptian and the Hebrew
priests, and which has been considered as the analogue of
the masonic apron, is supposed to have been a symbol of
authority ; but the use of the apron in Freemasonry origin-
ally as an iinplement of labor, is an evidence of the deriva-
tion of the speculative science from an operative art. . .

ApruLercs. Lucius Apuleius, a Latin writer, born at Medaura,
in Africa, flourished in the reigns of the emperors Antoni-
nus and Marcus Aurelins.  His most celebrated book, en-
titled * Metamorphoses, or the Golden Ass,” was written,
Bishop Warburton thinks, for the express purpose of rec-
ommending the ancient Mysteries. He had been initiated
into many of them, and his descriptions of them, and espe-
cially of his own initiation into those of the Egyptian Isis,
are highly interesting and instructive, and should be read
by every student of the science of masonie symbolism, .

Arcueryre. The principal type, figure, pattern, or example,
whereby and whereon a thing is formed. In the science of
svmbolism, the archetype is the thing adopted as a symbol,
whence the symbolic idea is derived. Thus we say the tem-
ple is the archetype of the lodge, because the former is the

. symbol whence all the temple symbolism of the latter is de-
rived. . : : . . . . . . . .

ArcHiTEcTURE. The art which teaches the proper method of
constructing public and private edifices. It is to Freema-
sonry the *“ars artium,” the art of arts, because to it the
institution is indebted for its origin in its prescnt organiza-
tion. The architeciure of Freemasonry is altogether relat-
ed to the construction of public edifices, and principally
sacred or religious ones,— such as temples, eathedrals,
churches, — and of these, masonically, the temple of Solo-
mon is the archetype.  Much of the symbolism of Freema-
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gonry i3 drawn from the art of architecture. While the
improvements of Greck and Roman architecture are recog-
nized in Freemasonry, the three ancient orders, the Dorie,
Ionie, and Corinthian are alone symbolized. No symbolism
attaches to the Tuscan and Composite, . . . . 222

Ark or THE CovExaxt. One of the most sacred objects among
the Israelites. It was a chest made of shittim wood, or
acacia, richly decorated, forty-five inches lonr, and eigh-
teen inches wide, and contained the two tables of stone on
which the ten commandments were engraved, the golden
pot that held manna, and Aaron’s rod. It was placed in the-
holy of holies, first of the tabernacle, and then of the tem-
ple. Such is its masonie and seriptural history. The idea
of this ark was evidently borrowed trom the Egyptians, in
whose religious rites a similar chest or coffer is to be found.
Herodotus mentions several instances.  Speaking of the fes-
tival of Papremis, he says (ii. 63) that the image of the god
was kept in a small wooden shrine covered with plates of
gold, which shrine was conveyed in a procession of the priests
and people from the temple into a second sacred building.
Awmong the scalptures are to be found bass reliefs of the ark
of I#is. The greatest of the religious ceremonies of the
Ilgyptians was the procession of the shrines mentioned in
the Rosetta stone, and which is often found depicted on the
sculptures. These shrines were of two kinds, one a ean-
opy, but the other, called the great shrine, was an ark or
sacred Loat. It was borne on the shoulders of priests by
means of staves passing through rings in its sides, and was
taken into the temple and deposited on a stand.  Some of
these arks contained, says Wilkinson ( Nofes to Ilerod. 11. 58,
n. 9}, the elements of life and stability, and others the
sacred beetle of the sun, overshadowed by the wings of two
figures of the goddess Thmei. In all this we sce the type of
the Jewish ark. The introduction of the ark into the cer-
emonies of Freemasonry evidently is in reference to its loss
and recovery; and hence its symbolisin is to be interpreted
as connected with the masonie idea of loss and recovery,
which always alludes to a loss of life and a recovery of im-
mortality. In the first temple of this life the ark is lost; in
the second temple of the future life it is recovered. And
thus the ark of the covenant is one of the many masonic
symbols of the resurrection. . ' . : . . 81

ARTS AND SCIEXCES, LiBERAL. In the seventh century, and
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fur many centuries afterwavds, all learning was limited to
and comprised in what were called the seven liberal arts
and sciences; namely, grammar, rhetorie, logic, arithmetic,
geometry, music, and astronomy. The epithet * liberal ™ is
a fair translation of the Latin * ingenuus,” which means
“free-born; ™ thus Cicero speaks of the ““artes ingenus,”
or the arts befitting a free-born man; and Ovid says in the
well-known lines, —

“ Ingenuas didiciase fideliter artea
Emollit mores nee sinit czse feros,” —

To have studied carefully the liberal arts refines the man-
ners, and prevents us from betng brutish. And Phillips, in
his ¢ New World of Words ™ (1706), dcfines the liberal arts
and sciences to be **such as are fit for gentlemen and schol-
ars, as mechanic trades and handicrafts for meaner peo-
ple.” As Freemasons are required by their landmarks to
be free-born, we see the propricty of incorporating the arts
of free-born men among their symbols, As the system of
Masonry derived its present form and organization from the
times when the study of these arts and sciences constituted
the labors of the wisest men, they have very appropriately
been adopted as the symbol of the completion of human

learning, . . : . . . : . . . 223
AsHLAk. In builders’ language, a stone taken from the quar-
ries. . . . . . . . . . . . 90

ASHLAR, PERFECT. A stone that has been hewed, squared, and
polished, so as to be fit for use in the building. Masonical-
ly, it is a symbol of the state of perfection attained by means
of education. And as it is the objeet of Speculative Ma-
sonry to produce this state of perfection, it may in that
point of view be also considered as a symbol of the social
cnaracter of the institution of Freemasonry, . . . 90
Asncar, RovgH. A stone in its rude and natural state. Ma-
sonically, it is 2 symbol of men's natural state of ignorance,
But if the perfect ashlar be, in reference to its mode of prep-
aration, considered as a symbol of the social character of
Freemasonry, then the rongh ashlar must be considered ns
a symbol of the profane world. In this species of symbol-
1sm, the rough and perfect ashlars bear the same relation
to each other as ignorance does to knowledge, death to life,
and light ¢o darkness.  The rough ashlar is the profane, the
perfect ashlar is the initiate, . . . . ' . By
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AsHMOLE, ELias. A celebrated antiquary of England, who was

born in 1617. He has written an autobiography, or rather
diary of his life, which extends to within cight years of his
death. TUnder the date of October 16, 1646, he has made
the following entry: 1 was made a Free-Mason at War-
rington, in Lancashire, with Col. Ilenry Mainwaring, of Car-
ticham, in Cheshire; the names of those that were then at
the lodge: Mr. Richard Penket, warden; Mr. James Col-
lier, Mr. Richard Snnke'}r, Henry Littler, John Ellam and
Hugh Brewer.” Thirty-six years afterwards, under date of
March 10, 1682, he makes the following entry : * I received
a summons to appear at a lodge to be held the next day at
Masons’ Hall, in London. 11. Accordingly T went, and
about noon was admitted into the fellowship of Freemasons
by Sir William Wilson, Knight, Captain Richard Borthwick,
Mr William Woodman, Mr. William Grey, Mr. Samuel
Taylour, and Mr. William Wise. T was the senior fellow
among them (it being thirty-five years since I was admit-
ted); there was present beside myself the fellows after
named : Mr. Thomas Wise, muaster of the Masons’ Compa-
ny this year; Mr. Thomas Shorthose, Mr. Thomas Shad-
bolt, —— Waidsfford, Esq., Mr. Nicholas Young, Mr. John
Shorthose, Mr. William Hamon, Mr. John T'hompson, and
Mr. William Stanton. We all dined at the Hali“Moon Tay-
ern, in Cheapside, at a noble dinner prepared at the charge
of the new-accepted Masons.” The titles of some of the
persons named in these two receptions confirm what is
sald in the text, that the operative was at that time being
superseded by the speculative element. It is deeply to be
regretted that Ashmole did not carry out his projected de-
sign of writing a history of Freemasonry, for which it is
sald that he had collected abundant materials.  His History
of the Order of the Garter shows what we might have ex-
pected from his treatment of the masonic institution. . .

AsriRANT. One who aspires to or secks after the truth. The

title given to the eandidate in the ancient Mysteries, . .

AtneLsTAN. King of England, who ascended the throne in 924.

- Anderson cites the old constitutions as saying that he en-
couraged the Masons, and brought many over from France
and elsewhere. In his reign, and in the year 926, the cele-
brated General ﬁssemh]y of the Craft was held in the city of
York, with Prince Edward, the Kking's brother, for Grand
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Master, when new constitutions were framed. From this

asscembly the York Iite dates its origin. : : . . Gt
Auvtorsy (Greek artvwie, a seeing with one’s own eyes). The

complete communication of the scerets in the ancient Mys-

teries, when the aspirant was admitted into the sacellum, or

most sacred place, and was invested by the Hierophant with

all the aporrheta, or sacred things, which constituted the

perfect knowledge of the initiate. A similar ceremony in

Freemasonry is ealled the Rite of Intrusting. . . . 44
Avy. The triliteral name of God in the Brahminical mysteries,

and equivalent among the Hindoos to the tetragrammaton

of the Jews. In one of the Puranas, or sacred books ol

the Hindoos, it is =said, ¢ All the rites ordained in the Vedas,

the sacrifices to fire, and all other solemn purifications, shall

pass away; but that which shall never pass away is the word

ata, for it is the symbol of the Lord of all things.” . . 183

&

Bager. The biblical account of the dispersion of mankind in
consequence of the confusion of tongues at Babel, has been
incorporated into the history of Masonry. The text has
shown the probability that the pure and abstract principles
of the Primitive Freemasonry had been preserved by Noah
and his immediate descendants; and also that, as a conse-
quence of the dispersion, these principles had been lost or
greatly corrupted by the Gentiles, who were removed from
the influenee and teachings of the great patriarch. . 13

Now there was in the old rituals a formula in the third de-
gree, preserved in some places to the present day, which
teaches that the candidate has come from the tower of Babed,
where language was confounded and Mazonry lost, sng that
he is travelling fo the threshing-floor of Ovnan the Jebusite,
where language was restored and Masonry found., An at-
tentive perusal of the nincteen propositions set forth in the
preliminary chapter of this work will furnish the reader
with a key for the interpretation of this formula.  The prin-
ciples of the Primitive Freemasonry of the early priesthood
were corrupted or lost at Balel by the defection of a portion
of mankind from Noah, the conservator of those principles.
Long after, the descendants of this people united with those
of Noah at the temple of Solomon, whose site was the thresh-
ing-floor of Orpan the Jebusite, from whom it had been
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bought by David; and here the lost principles were restored
by this union of the Spurious Freemaszons of Tyre with the
Primitive Freemasons of Jerusalem. And this explains the
latter ¢lause of the formula. . . . . . .
BaBvroxisg Capriviry. When the city and temple of Jerusa-
lem were destroyed by the army of Nebuchadnezzar, and
the inhabitants conveyed as captives to Babylon, we have a
right to suppose, — that is to say, if there be any truth in ma-
sumic history, the deduction is legitimate, — that among these
captives were many of the descendants of the workmen at
the temple.  If so, then they earried with them into captiv-
ity the principles of Masonry which they had acquired at
home, and the city of Babylon became the great scat of Spee-
ulative Masonry for many years. It was during the captivity
that the philosopher Pythagoras, who was travelling as a
sccker after knowledge, visited Babylon. With his ardent
thirst for wisdom, he would naturally hold frequent inter-
views with the leading Masons among the Jewish captives.
As he suffered himself to be initiated into the Mysteries of
Egypt during his visit to that eountry, it is not unlikely that
he may have sounght a similar initiation into the masonie
Mysteries. This would account for the many analogies and
resemblanees to Masonry that we find in the moral teach-
ings, the symbols, and the peculiar organization of the
school of Pythagoras — resemblances so extraordinary as
to have justificd, or at least excused, the rituals for calling
the sage of Samos ‘¢ our ancient brother.” . . .
Baccrus. One of the appellations of the ** many-named” god
Divnysus. The son of Jupiter and Semele was to the
Grecks Dionysus, to the Romans Bacchus. . . '
Bare FEer., A symbol of reverence when both feet are uncov-
ered. Otherwise the symbolism is modern; and from the ”
ritualistie cxplanation which is given in the first degree, it
would scem to require that the single bare foot should be
interpreted as the symbol of a covenant, . . ; .
Brack. Pythagoras called this color the symbol of the evil
principle in nature. It was equivalent to darkness, which
is the antagonist of light. But in masonic symbolism the
interpretation is different.  There, black is a symbol of
grief, and always refers to the fate of the temple-builder. .
Brauxa. In the mythology of the Iindoos there is a trimurti,
or trinity, the Supreme DBeing exhibiting himself in three
manifestations; as, Draluna the Creator, Vishru the Pre-
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server, and Siva the Destroyer, — the united gudhead being

a symbol of the sun. . . . . : . . 28
Brahma was a symbol of the rising sun, Siva of tht, sun at
meridian, and Vishnu of the setting sun. . . . . 108

Bruce. The introduction of Freemasonry into Scotland has
been attributed by some writers to King Ilobert Bruce, who
is said to have established in 1314 the Order of Herodom,
for the reception of those Knights Templars who had taken
refuge in his dominions from the persccutions of the Pope
and the King of France. Lawrie, who is excellent author-
ity for Scottish Masonry, does not appear, however, to give
any credit to the narrative. Whatever Bruce may have done
for the higher degrees, there is no doubt that Ancient Craft
Masonry was introduced into Scotland at an earlier period.
Sce Kilwvnning.,  Yet the text is right in making Bruce one
of the patrons and encouragers of Scottish Freemasonry., . 64
Bryast. Jacob Bryant, frequently guoted in this work, was a
distinguished English antiquary, born in the year 1715, and
deceased in 1804. His most celebrated work is * A New
System of Ancient Mythology,” which appeared in 1773-T6.
Although objectionable on account of its too conjectural
character, it contains a fund of details on the subject of sym-
bolism, and may be consulted with advantage by the ma-
sonic¢ student. ' . . ' . . . 41
BriLper. The chief architect of t]m temple of "‘-‘mlmlmn is
often called “the Builder.” But the word is also applied
generally to the eraft; for every Speculative Mason is as
much o builder as was his operative predecessor.  An Amer-
ican writer (F. 8. Wood, of Arkansag) thus aliudes to this
symbolic idea, ** Masons are called moral Luilders, In
their rituals, they declare that a more noble and glorious
purpose than squaring stoncs and hewing timbers is thieirs,
fitting immeortal nature for that spiritual building not made
with hands, eternal in the heavens.” And he adds, ** The
builder builds for a centuryv; masons for eternity.” In this
sensc, ** the builder” is the noblest title that can be bestowed
upon # mason. . : . : . . . . b2
Brxyan, Joux., Familiar to every one as the authﬂr of the
“ Pilgrin's Progress.” He lived in the seventeenth centu-
ry, and was the most celebrated allegorical writer of Eng-
land. His work entitled * Solomon’s Temple Spiritual-
ized” will supply the student of masonic symbolism with
many valuable suggestions. . . . . . . . B7
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CaBara. The mystical philosophy of the Jews. The word

which is derived from a Hebrew root, signifying fo receive,
has sometimes been used in an enlarged sense, as compre-
hending all the explanations, maxims, and ceremonies which
have been traditionally handed down to the Jews; but in
that more limited acceptation, in which it is intimately con-
nected with the symbolic science of Freemasonry, the cab-
ala may be defined to be a system of philosophy which em-
braces certain mystical interpretations of Scripture, and
metaphysical speculations concerning the Deity, man, and
spiritual beings. In these interpretations and speculations,
according to the Jewish doctors, were enveloped the most
profound truths of religion, which, to be comprehended by
finite beings, are obliged to be revealed through the medi-
um of symbols and allegorics. Buxtorf (Lex. Talm.) de-
fines the Cabala to be a secret science, which treats in a
mystical and enigmatical manner of things divine, angelical,
theologieal, celestial, and metaphysical, the subjects being
enveloped in striking symbols and secret modes of teaching,

Capsavuist. A Jewish philosopher. One who understands and

teaches the doetrines of the Cabala, or the Jewish philoso-
PII.}-- - # L] " L] L] & - L L] [ ]

Casirl.  Certain gods, whose worship was first established in

the Island of Samothrace, where the Cabirice Mysteries were
practised until the beginning of the Christian era. They
were four in number, and by some arc supposed to have
referred to Noah and his three sons. In the Mysteries there
was a legend of the death and restoration to life of Atys,
the son of Cybele. The candidate represented Cadmillus,
the youngest of the Cabiri, who was slain by his three breth-
ren. The legend of the Cabiric Mysteries, as fur as it can
be understood from the faint allusions of ancient authors,
was in spirit and design very analogous to that of the third
degree of Masonry. . . . . . .

CapymirLus. One of the gods of the Cabiri, who was slain by

his brothers, on which circumstance the legend of the Ca-
biric or Samothracian Mysteries is founded. He is the ana-
logue of the Builder in the Hiramie legend of Freemasonry.

Cairns. Heaps of stones of a conical form, erected by the Dru-

ids. Bome suppose them to have been sepulchral monu-
ments, others alturs. They were undoubtedly of a religious
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character, since sacrificial fires were lighted upon them, and
processions were made around them. These processions
were analogous to the circumambulations in Masonry, and
were conducted like them with reference to the apparent
course of the sun, . : . \ . : . .
Cassia. A gross corruption of Acacta. The cassia is an aro-
matic plant, but it has no mystical or symbolie character. .
Cerrie Mystemes. The rcligious rites of ancient Gaul and
Britain, more familiarly known as Druidism, which sece.
Ceremoxies. The outer garments which cover and adorn Free-
masonry as clothing does the human body. . . . ]
Although ceremonies give neither life nor truth to doctrines
or principles, yet they have an admirable influence, since by
their use certain things are made to acquire a saered char-
acter which they would not otherwise have had; and hence
Lord Coke has most wisely said that “ prudgnt antiguity did,
for more solemnity and better memory and observation of
that which is to be dune, express substances under ceremo-
nies.” . . , ' . ' . . ; .
Ceres. Among the Romans the goddess of agriculture; but
among the more poetic Greeks she became, as Demeter, the
symbol of the prolific earth. Sce Demeter. . . .
CuarTER OF CorosNe. A masonic document of great celebri-
ty, but not of unquestioned authenticity. It is a declara-
tion or affirmation of the design and principles of Freema-
sonry, issued in the year 1535, by a convention of masons
who had assembled in the city of Cologne. The original is
in the Latin language. The assertors of the authenticity of
the document clain that it was found in the chest of a lodge
at Amsterdam in 1657, and afterwards regularly transmit-
ted from hand to hand until the year 1816, when it wis pre-
sented to Prince Frederick of Nassau, through whom it was
at that time made known to the masonic world.  Others as-
sert that it is a forgery, which was perpetrated about the year
1816. Like the Leland manuscript, it is one of those vexed
questions of masonic literary history over which so much
doubt has been thrown, that it will probably never be sat-
istuctorily solved. For a translation of the charter, and
copious explanatory notes, by the author of this work, the
reader is referred to the ““ American Quarterly Review of
Freemasonry,” vol. ii. p. 52. . \ . . . .
CaRrIsTIANIZATION OF Freemasonry. The interpretation of its
symbols from a Christian point of view. This is an error
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into which Hutchinson and Oliver in England, and Scott
and one or two others of less celebrity in this country, have
fallen. It is impossilile to derive Freemasonry from Chris-
tianity, because the furmer, in point of time, preceded the
latter. In fuct, the symibols of Freemasonry are Solomonie,
and its religion was derived from the ancient priesthood.
The infusion of the Chiristian element was, however, a natural
result of surrounding circumstances; yet to sustain it would
be fatal to the cosmapolitan character of the institution,
Such interpretation is therefore modern, and does not belong
to the ancient system. . . . . . . . .
CircuLar TEMPLES. 'Ilhiese were used in the initiations of the
religion of Zoroaster. Like the square temples of Masonry,
and the other Mysteries, they were symbolic of the world,
and the symbol was completed by making the circumference
of the circle a representation of the zodiac, . .
CIRCUMAMBULATION. The ceremony of perambulating the lodge,
or going in procession around the altar, which was univer-
sally practised in the ancient initintions and other religious
ceremonies, and was always performed so that the persons
moving should have the altar on their right band. The rite
was symbolic of the apparent daily course of the sun from
the east to the west by the way of the south, and was un-
doubtedly derived from the ancient sun-worship, . .
CrviLizaTion. Freemasonry is a result of civilization, for it
exists in no savage or barbarous state of society; and in re-
turn it has proved, by its social and moral principles, a means
of extending and elevating the civilization which gave it
birth. . . . ' . . ' . . . .
Freemasonry is therefore a type of civilization, bearing the
same relation to the profane world that civilization does to
the savage state. . \ . . . . . .
CoLLEGES OF ARTIFICERS. The Collegia Fabrorum, or Work-
men’s Colleges, were established in Rome by Numa, who
for this purpose distributed all the artisans of the city inte
companies, or colleges, according to their arts and trades.
They resembled the modern corporations, or gutlds, which
sprang up in the middle ages. The rule established hy their
founder, that not less than three could constitute a college, —
“ires faciunt collegium,” — has been retained in®the regu-
lations of the third degree of masonry, to a lodge of which
these colleges bore other anualogies. | : : .
CoLoGNE, CHARTER OF. Sce Ohaifer nf Cologne.
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Coummox Gaver., Sce Gavel.

CoxsecraTION. The appropriating or dedicating, with certain
ceremonies, anything to sacred purposes or offices, by sepa-
rating it from common use. Masonic lodges, like ancient
temples and modern churches, have always been consecrated.
Hobbes, in his Leetathan (p. iv. c. 44), gives the best defi-
nition of this ceremony. ‘‘To consecrate is in Scripture
to offer, give, or dedicate, in pious and decent language and
gesture, a man, or any other thing, to God, by separating it
from common use,” . ' ; . ' . .

ConsecrATION, ELEMENTS oF. Those things, the use of which
in the ceremony as constituent and elementary parts of it,
are necessary to the perfecting and legalizing of the act of
consecration. In Freemasonry, these clements of conse-
cration are coyn, wine, and o1l, — which see. ' . .

Cor¥. One of the three elements of masonic consecration, and
as a symbol of plenty it is intended, under the name of the
““corn of nourishment,” to remind us of those temnporal
blessings of life, support, and nourishment which we receive
from the (Giver of all good. . . ‘ . . . .

CorxEr Stoxe. The most important stone in the edifice, and
in its symbolism referring to an impressive ceremony in the
first degree of Masonry. . . ‘ .. . .

The ancients laid it with peculiar ceremonies, and among the

Oriental nations it was the symbol of a prince, or chief. .
It is one of the most impressive symbols of Masonry. . .
It is a symbol of the candidate on his initiation. . . .
As a symbol it is exclusively masonic, and confined to a tei-

ple origin. . . . . . . . .

Coverixg oF THE Lopge. Under the technical name of the
‘““clouded canopy or starry-decked heavens,” it is a symbol
of the future world, — of the celestial lodge above, where
the G. A. O. T. U. forever presides, and which constitutes
the *‘ foreign eountry ” which every mason hopes to reach. .

Crevzer. George Frederick Creuzer, who was born in Ger-
many in 1771, and was a professor at the University of Hei-
delberg, devoted himself to the study of the ancient reli-
gions, and with profound learning, established a peculiar
system on the subject. Many of his views have been adopt-
ed in the text of the present work. His theory was, that
the religion and mythology of the ancient Greeks were bor-
rowed from a far more ancient people, — a body of priests
coming from the East, — who recvived them as a revelation.
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The myths and traditions of this ancient people were adopted
by Hesiod, Homer, and the later poets, although not with-
out some misunderstanding of them, and they were final-
ly preserved in the Mysteries, and became subjects of
investigation for the philosophers. This theory Creuzer
has developed in his most important work, entitled * Sym-
bolik und Mythologie der alten Vélker, besonders der Greich-
en,” which was published at Leipsic in 1819. There is no
translation of this work into English, but Guigniaut pub-
lished at aris, in 1824, a paraphrastic translation of it, under
the title of ** Religions de I’Antiguité considirées principale-
ment dans leur Formes Symboliques et Mythologiques.”
Creuzer's views throw much light on the symbolic history
of Freemasonry. . . . . . . : . -
(RrRoss, No symbol was so universally diffused at an early pe-
riod as the cross. It was, says Faber (Cabir. ii. 890), a
symbol throughout the pagan world long previous to its be-
coming an object of vencration to Christians. In ancient
symbology it was a symbol of eternal life. M. de Mortillet,
who in 1866 published a work entitled ¢ Le Signe de la Croix
avant 1¢ Christianisme,” found in the very carliest epochs
three principal symbols of universal QCecurrences; viz., the
ctrele, the pyramid, and the eross. Leslie (Man's Origin
and Destiny, p. 812), quoting from him in reference to the
ancient worship of the cross, says “ It seems to have been a
worship of such a peculiar nature as to exclude the worship
of idols.” This sacredness of the crucial symbol imay be
one reason why its form was often adopted, especially by
the Celts in the construction of their temples, though I have
admitted in the text the commonly received opinion that in
cross-shaped temples the four limbs of the cross referred to
the four clements. But in a very interesting work lately
published —““ The Myths of the New World ” (N.Y., 1863)
— Mr. Brinton assigns another symbholism. *The symbol,”
says this writer, ** that beyond all vthers has fascinated the
« human mind, THE cross, finds here its source and mcean-
ing. Scholars have pointed out its sacredness in many nat-
ural religions, and have reverently aceepted it as a mystery,
or offered scores of conflicting, and often debasing, inter-
pretations. J? 4s but another symbol of the four cardinal
points, the four winds of heaven. This will luminously ap-
pear by a study of its use and meaning in Anerica.” (p. 95.)
And Mr. Brinton gives many instances of the religious use
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of the cross by several of the aboriginal tribes of this con-
tinent, where the allusion, it must be confessed, seems evi-
dently to be to the four eardinal points, or the four winds,
or four spirits, of the earth. If this be =0, and if it is prob-
able that a similar reference was adopted by the Celtic and
other ancient peoples, then we would have in the cruciform
temple as much a symbolism of the world, of which the
four cardinal points constitute the boundaries, as we have
in the square, the cubical, and the circular. . . '
Creis. A represemation of the female generative organ. It
was, as a symbol, always accompanicd by the.phallus, and,
like that symbol, was extensively venerated by the nations
of antiquity. It was a symbol of the prolific powers of na-
ture. Sce Phallus. . . . : . . .
CvBe. A geometrical figure, consisting of six equal sides and
six equal angles. It is the square solidified, and was among
the ancients a symbol of truth. The same symbolism is
recognized in Freemasonry. : ‘ . .

D

Darsxess. It denotes falsehood and ignorance, and was a very
universal symbol among the nations of antiquity. . '

In all the ancient initiations, the aspirant was placed in dark-
ness for a period differing in each, — among the Druids for
three days, among the Grecks for twenty-seven, and in the
Mysteries of Mithras for fifty. . : : . . .

In all of these, as well as in Freemasonry, darkness is the
symbuol of initiation not complete. . . .
Deatu. Because it was believed to be the entmnu, to a hetter
and eternal life, which was the dogma of the Mysteries,
death became the symbol of initiation; and hence among
the Greeks the same word signifled fo die, and o be initiai-

ed. In the British Mysteries, says Davies (Mythol. of the
British Druids), the novitiate passed the river of deathin the
boat of Guranhir, the Charon of the Greeks; and before hie
could be adinitted to this privilege, it was requisite that he
should have been mystically buried, as well as mystically
dead. . : . . : : ‘ . . . .
DeriviTioN oF FreEemasosry. The definition quoted in the
text, that it is a science of morality, veiled in allegory and
illustrated by symbols, is the one which is given in the Eng-
lizh lectures, . : . ‘ ‘ . . ' .
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But a more comprehensive and exact definition 1s, that it is a
science which is engaged in the search after divine trath. * 803
Derra. In the higher degrees of Masonry, the triangle is so
called beeause the Greek letter of that name is of a triangu-
lar furm. . s . . . . . ; . . 195
It is a symbol of Deity, beeause it is the first perfect figure in
geometry ; 1t is the first figure in which space is enclosed by
lines, . . . . . . . . . . 106
DeweTer.  Worshipped by the Greeks as the svmbol of the pro-
lific earth. She was the Ceres of the Romans. To her is
attributed the institution of the Eleusinian Mysteries in
Greece, the most popular of all the aneivut initiations. .. 80
DesieN oF FreemasoNky. It is not charity or almsgiving, . 204
Nar the cultivation of the social sentiment ; for both of these

are merely incidental to its organization. . . . < 265
But it is the scarch after truth, and that truth is the unity of
God, and the immortality of the soul. . . . ; . 303

D:esear. A terin used by the Druids to designate the cireum-
ambulation around the sacred eairns, and is derived from
two words signifying *“ on the right of the sun,” because the
circumambulation was always in imitation of the course of
the sun, with the right hand next to the cairn or altar. . 145

DioNysiac ARTIFICERS. An association of architects who pos-
sessed the exclusive privilege of erecting temples and other
publie buildings in Asia Minor. The members were distin-
guished from the uninitiated inhabitants by the possession
of peculiar marks of recognition, and by the secret charac-
ter of their association. They were intimately connected
with the Dionysiac Mysteries, and are supposed to have fur-
nished the builders for the construction of the temple of
Solomon. : . . . . . . . . 45

Diovysiac Mysteries. In addition to what is said in the text,
I add the following, slightly condensed, from the pen of that
accomplished writer, Albert Pike: ¢ The initiates in these
Mysteries had preserved the ritual and ceremonies that ac-
corded with the simplicity of the earliest ages, and the man-
ners of the first men. The rules of Pythagoras were fol-
lowed there. Like the Egyptians, who held wool unclean,
they buried noinitiate in woollen garments. T hey abstained
from bloody sacrifices, and lived on fruits or vegetables,
They imitated the life of the contemplative scets of the Ori-
ent. One of the most precious advantages promised by
their initiation was to put man in communion with the gods
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by purifying his soul of all the passions that interfere with

that enjoyment, and dim the rays of divine light that arc com-

municated to every soul capable of receiving them. The

sacred gates of the temple, where the ceremonies of initia-

tion were performed, were opened but once in each year,

and no stranger was allowed to enter. Night threw her veil

over these august Mysteries. There the sufferings of Dio-

nysus were represented, who, like Osiris, died, descended

to hell, and rose to life again; and raw flesh was distributed

to the initiates, which each ate in memory of the death of

the deity torn in picces by the Titans.” . . . . 4D
Dioxysus. Or Bacchus:; mythologically said to be the son of

Zeus and Semele.  In his Mysteries he was identified with

Osiris, and regarded as the sun. His Mysteries prevailed

in Greece, Rome, and Asia, and were celebrated by the Di-

onysiac artificers — those builders who united with the Jews

in the construction of King Solomon's temple. Hence, of

all the ancient Mysteries, they are the most interesting to

the masonic student. . . . . . . . . 45
DisssevErance. The disseverance of the operative from the

speculative element of Freemasonry occurred at the begin-

ning of the eighteenth century. . . . . . . GG
IhiscaLceation, Rite or. The ceremony of uncovering the

feet, or taking off the shoes; from the Latin discalceare. It

is a symbol of reverence., Sce Bare Feet. . . . . 125
Druipicar. MystErIES. The Celtic Mysteries celebrated in

Britain and Gaul. They resembled, in all material points,

the other mysterics of antiquity, and had the same design.

The aspirant was subjected to severe trials, underwent a

mystical death and burial in imitation of the death of the

god 1lu, and was eventually enlightened by the communi-

cation to him of the great truths of God and immortality,

which it was the object of all the Mysterics to teach. . . 158
Deavism. A mythological and philosophical doctrine, which

supposcs the world to have been always governed by two

antagonistic principles, distinguished as the good and the

evil principle. This doectrine pervaded all the Oriental re-

ligions, and its influences are to be seen in the system of

Speculative Masonry, where it is developed in the symbol-

ism of Liglt and Darkness. : . ' ) . . 163
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E
Easr. That part of the heavens where the sun rizes; and as
the source of material light to which we figuratively apply
the idea of intellectual light, it has been adopted as a sym-
bol of the Order of Freemasonry. And this symbolism is
strengthened by the fact that the carliest learning and the
eariiest religion came from the east, and have ever been
travelling to the west, . : . . : . . . 166
In Freemasonry, the east has always been considered the most
sacred of the. cardinal points, because it is the place where
light issues; and-it was originally referred to the primitive
religion, or sun-worship. But in Freemasonry it refers
especially to that east whence an ancient priesthood first
disseminated truth to enlighten the world: wherefore the
east is masonically called ““the place of light.” . . . 203
Ecc. The mundave egg is a well-recognized symbol of the
world. “The ancient pagans,” says Faber, “in almost
every part of the globe, were wont to symbolize the world
by an egg. Hence this symbol is introduced into the cos-
mogony of vearly all nations; and there are few persons,
even among those who have not made mythology their study,
to whom the Mundane Egg is not perfeetly familiar. 1t was
employed not only to represent the earth, but also the uni-
verse in its largest extent.”  Origin of Pag. Idolatry,
i. 175, ; . : : . . . . . . 107
LGe anxp Luxerre. The egg, being a symbol not only of the
resurrection, but also of the world rescued from destruc-
tion by the Noachic ark, and the Iunette, or horizontal cres-
cent, being a symbol of the Great Father, represented by
Noah, the egg and lunette combined, which was the hiero-
glyphic of the god Lunus, at Heliopolis, was a symbol of
the world proceeding from the Great Father, . . . 107
Ecyrr. Egypt has been considered as the eradic not only of the
sciences, but of the religions of the ancient world., Al-
though a monarchy, with a king nominally at the head of
the state, the government really was in the hands of the
priests, who were the sole depositaries of ]va'rning, and were
alone acquainted with the religious formularies that in Egypt
controlled all the public and private actions of the life of
every inhabitant. . . : : ' . . . . 18
ErLersasta.  An island in the Bay of Bombay, celebrated for
the stupendous caverns artificially excavated vut of the solid
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rock, which were appropriated to the initiations in the an-
cient Indian Mysteries. . . ] . . . .
Evrtvsinian Mysteries.  Of all the Mysteries of the ancients
these were the most popular. They were celebrated at the
village of Eleusis, ncar Athens, and were dedieated to De-
meter.  In them the loss and the restoration of Persephone
were scenically represented, and the doctrines of the unity
of God and the immortality of the soul were taught. See
Demster, . . . . . . . . ] .
ENTERED APPRENTICE. The first degree of Ancient €raft Ma-
sonry, analogous to the aspirant in the Lesser Mysteries, .
It is viewed as a symbol of childhood, and is considered as a
preparation and purification for something higher, . .
Eropr. (From the Greek inintye, an eye witness.) One who,
having been initiated in the Greater Mysteries of paganism,
has seen the aporrheta, . . ' . .
Era oF Masoxry. The legendary statecment that 1I1e origin of
Masonry is coeval with the Leginning of the world, is only
a philosophical myth to indicate _illE eternal nature of its
principles. . . : : . . . : .
Erica. The tree heath; a szered plant among the Egyptians,
and used in the Osirian Mysteries as the symbol of immor-
tality, and the analogue of the masonie acacia. . .
Essenes. A society or sect of the Jews, who combined labor
with religious exercises, whose organization partook of a
secret character, and who have been claimed to be the doe-
scendants of the builders of the temple of Solomon. . .
iceLip,  The masonie legend which refers to Euclid is alto-
gether historically untrue. It is really a philusophical myth
intended to convey a masonie truth, . , . . .
Evresis. (From the Greek eivesic, a discovery.) ‘That part
of the initiation in the ancient Mysteries which represented
the finding of the body of the god or hero whose death was

the subject of the initiation. . : . ‘ . .
The euresis has been adopted in Freemasonry, and forms an
cssential part of the ritual of the third degrec. . . .
EveRGREEN. A symbol of the immortality of the soul. . .
Planted by the Hebrews and other ancient peoples at the heatls
of graves, . . ; . ' . . . . .

For this purpose the Hebrews preferred the acacia, because its
wood was incorruptible, and because, as the material of the
ark, it was already considercd as a sacred plant. .

Eve, ALL-seEING. A symbol of the omniscient and watf:hful
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providence of God. Itisavery ancient symbol, and is sup-
posed by some to be a relic of the primitive sun-worship.
Volney says (Les Ruines, p. 186} that in most of the an-
cient languages of Asia, the eye and the sun arc expressed
by the same word. Among the Egyptians the eye was the
symbol of their supreme god, Osiris, or the sun. . . 192

1*'1

Faser. The works of the Rev. G. S. Faber, on the Origin of
Pagan Idolatry, and on the Cabiri, are valuable eontributions
to the science of mythology. They abound in matters of
mterest to the investigator of masonic symbolism and phi-
losophy, but should be read with a careful view of the pre-
conceived theory of the learned author, who refers every-
thing in the ancient religions to the influences of the
Noachie cataclvsm, and the arkite worship which he sup-

poses to have resulted from it. . . . . . . 256
FerLow Crarr.  The second degree of Ancient Craft Masonry,
analogous to the mystes in the ancient Mysteries. . « 94

The symbol of a youth setting forth on the Journey of life. . 218
Fericuism.  The worship of uncouth and misshapen idols,
practised only by the most ignorant and debased peoples,
and to be found at this day among some of the least eivil-
ized of the negro tribes of Africa. * Their fetiches,” says
Du Chaillu, speaking of some of the African races, ** con-
sisted of fingers and tails of monkeys; of human hair, skin,
tecth, bones; of clay, old nails, copper chains ; shells, feath-
crs, claws, and skulls of birds; pieces of iron, copper, or
wood; seeds of plants, ashes of various substances, and I
cannot tell what more.” Egwaiorial Africa, p- 93. . . 24
Firrees. A sacred number, symbolie of the name of God, be- °
cause the letters of the holy name ==, Jau, are equal, in the
Hebrew mode of numeration by the letters of the alphabet,
to fifteen; for = is equal to ten, and 1 is equal to five.
Hence, from veneration for this sacred name, the Hebrews
do not, in ordinary computations, when they wish to express
the number 15, make use of these two letters, but of two
others, which are equivalent to 9 and 6. . . . . 225
ForTY-sEVENTH PrOBLEM. The forty-seventh problem of the
first book of Euclid is, that in any right-angled triangle the
gquare which is described upon the side subtending the right
angle is equal to the squares described upon the sides which
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contain the right angle. It is said to have been discovered
by Pythagoras while in Egypt, but was most probably tanght
to him by the priests of that country, in whose rites he had
been initiated ; it is a symbol of the production of the world
by the generative and prolific powers of the Creator; hence
the Egyptians made the perpendicular and base the repre-
sentatives of Osiris and Isis, while the hypothenuse repre-
sented their child Horus. Dr. Lardner says (Com. on Eu-
elid, p. 60) of this problem, * Whether we consider the
forty-seventh proposition with reference to the peculiar and
beautiful relation established by it, or to its innumerable
uses in every department of mathematical science, or to its
fertility in the conscquences derivable from it, it must cer-
tainly be esteemed the most celebrated and important in the
whole of the elements, if not in the whole range of mathe-
matical science,” . . : . . : : .

Fovereex. Some symbologists have referred the fourteen
pieces into which the mutilated body of Osiris was divided,
v.nd the fourteen days during which the body of the builder
was buried, to the fourteen days of the disappearance of the
moon. The Sabian worshippers of ** the hosts of heaven”
were impressed with the alternate appearance and disappear-
ance of the moon, which at length became a symbol of death
and resurrection. Hence fourteen was a sacred number. As
such it was viewed in the Osirian Mysteries, and may have
been introduced into Freemasonry with other relies of the
old worship of the sun and planets. . : . . .

FreEEMAsONRY, DEFINITION OF., See Definttion.

Freeymasoxs, TraverLing. The travelling Freemasons were a
society existing in the middle ages, and consisting of learned
men and prelates, under whom were operative masons. The
operative masons performed the labors of the craft, and
travelling from country to country, were engaged in the con-
struction of cathedrals, monasteries, and castles. * There
are few points in the history of the middle ages,” says God-
win, ““more pleasing to look back upon than the existence
of the associated mwasons; they are the bright spot in the
general darkness of that period; the patch of verdure when
all around is barren.” The Builder, ix. 463. . . .
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G

G. The use of the letter G in the Fellow Craft’s degree is an
anachronism. It is really a corruption of, or perhaps rather
a substitution for, the Hebrew letter = (yod), which is the
initial of the ineffable name. As such, it is a symbol of
the life-giving and life-sustaining power of God. . . 190

G. A. O. T. U. A masonic abbreviauon used as a symbol of
the name of God, and signifying the Grand Architect of the
Universe. It was adopted by the Freemasons in accordance
with a similar practice among all the nations of antiguity of
noting the Divine Name by a symbol. . : . ' . 189

Gaver. What is ealled in Masonry a common gavel is a stone-
cutter’'s hammmer; it is one of the working tools of an En-
tered Apprentice, and is a symbol of the purification of the
heart. . , : : . . : . . \ N

Groves. On the continent of Europe they are given to eandi-
dates at the same time that they are invested with the apron;
the same custom formerly prevailed in England ; but al-
th ough the investiture of the gloves is abandoned as g Cere-
mony both there and in America, they are worn as a part of
masonic clothing,. . : . . . : . . 157

They are a symbol of purification of life. : : . . 188
In the middle ages gloves were worn by operative masons, . 139

Gobp, Usity or. See Unity of God.

Gop, Naye or. Sce Name.

GorGoTra. In Hebrew and Syriae it means a skuwll ; a name of
Mount Calvary, and so called, probably, because it was the
place of public execution. The Latin Calvaria, whence

Mount Calvary, means also a skull. . ; . : . 242
Grave. In the Master’s degree, a symhbol which is the analogue
of the pastos, or couch, in the ancient Mysteries. ' . 239

The symbolism has been Christianized by some masonic wri-
ters, and the grave has thus been referred to the scpulchre

of Christ. . . ' . . . : . . « 240
Grips axp Si1eNs. They are valuable only for social purposes
as modes of recognition. . . . . ‘ . . 213
H

Haxp. The hand is a symbol of human actions; pure hands
symbolize pure actions, and impure or unclean hands Sy m-
bolize impure actions, . . ' . . . . . 139

22
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Hare. Among the Egyptians the hare was a hicroglyphic of
eyes that are open, and was the symbol of initiation into the
Mysteries of Osiris. The Hebrew word for hare 1s arnabet,
and this is compounded of two words that signify fo behold
the light. The connection of ideas is apparent. . . . 1566

HerrexisMm. The religion of the Helles, or ancient Greeks who
immediately succeeded the Pelasgians in the settlement of
thas country. It was, in conscquence of the introduction of
the poetic element, more refined than the old Pelasgic wor-
ghip for which it was substituted. Its myths were more phil-
osophical and less gross than those of the religion to which
it succeeded. . . : . ‘ . . . . 47

HeryzE., Stones of a cubical form, which were originally un-
hewn, by which the Greeks at first represented all their dei-
ties. They came in the progress of time to be especially
dedicated by the Grecks to the god Hermes, whence the
name, and by the Romans to the god Terminus, who pre-
gided over landmarks. . . . . . . . . 164

Hero Worsuir. The worship of men deified after death. It
is a theory of some, both ancient and modern writers, that
all the pagan gods were once human beings, and that the
legends and traditions of mythology are mere embellish-
ments of the acts of these personages when alive. It was ~
the doctrine taught by Euhemerus among the ancients, and
has been maintained among the moderns by such distin-
guished authorities as Bochart, Bryant, Voss, and Banicr.

HermeTic Puinosorny., The system of the Alchemists, the
Adepts, or seckers of the philosopher’s stone. No system
has been more misunderstood than this. It wuas sceret, eso-
terie, and highly symbolical. No one has so well revealed
its true design as E. A. Hitcheock, who, in his delightful
work entitled “ Remarks upon Alchemy and the Alche-
mists,” says, ** The genuine Alchemists were religious men,
who passed their time in legitimate pursuits, earning an
honest subsistence, and in religious contemplation, study-
ing how to realize in themselves the union of the divine and
human nature, expressed in man by an enlightened submis-
sion to God’s will; and they thought out and published, after
a manner of their own, a method of attaining or entering
upon this state, as the only rest of the soul.” There is a
very great similarity between their doctrines and those of
the Freemasons: so much so that the two associations have
egmetimes been confounded. ; . . . . . 273
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Hieroruant. (From the Greek fepie, holy, sacved, and qulve,
to show.) One who instructs in sacred things ; the explain-
er of the aporrheta, or secret doctrines, to the initiates in
the ancient Mysteries. He was the presiding officer, and his
rank and duties were analogous to those of the master of a
masonic lodge.

Hiram Awrr. The architect of Solomon’s temple. The word
“* Abif” signifies in Hebrew ¢ Lis father,” and is used by the
writer of Second Chronicles (iv. 1G) when he says, “ These
things did Hiram his father [in the original Hiram Abif ]
do for King Solomon.” . . . . . .

The legend relating to him is of no value as a mere narrative,
but of vast importance in a symbolical point of view, as
illustrating a great philosophical and religious truth ; name-
ly, the dogma of the immortality of the soul. . ' .

Hence, Hiram Abif is the symbol of man in the abstract sense,
or human nature, as developed in the life here and in the
life to come, . . . . ' . . .

Hiram oF Tyre. The king of Tyre, the friend and ally of
King Solomon, whom he supplied with men and materials
for building the temple. In the recent, or what I am in-
clined to call the grand lecturer's symbolism of Masonry (a
sort of symbolism for which 1 have very little veneration),
Hiram of Tyre is styled the symbol of strength, as Hiram
ADbif is of beauty. But I doubt the antiguity or authentici-
ty of any such symbolism. Hiram of Tyre ean only be
considered, historically, as being necessary to complete the
myth and symbolism of Hiram Abif. The king of Tyre is
an historical personage, and there is no necessity for trans-
forming him into a symbol, while his historical character
lends credit and validity to the philosophical myth of the
third degree of Masonry. . . : . . : .

Hirax e Boiber.  An epithet of Hiram Abif. For the full
significance of the term, sce the word Builder. . : .

339

66

200

. 231

Ho-H1. A cabalistic pronunciation of the tetragrammaton, or °

ineffable name of God; it is most probably the true one;
and as it literally means ne-sue, it is supposed to denote the
hermaphroditic cssenee of Jehovah, as containing within
himself the male and the female principle, — the generative
end the prolific energy of creation. . : : .
Ic. The sacred name of God among the Druids. Bryant sup-
poses that by it they intended the Great Father Noah; but
it is very possible that it was a modification of the Hebrew

. 187



34{} SYNOPTICAL INDEX,

tetragrammaton, being the last syllable read cabalistically

(see ho-hi); if so, it signified the great male principle of

nature. But Hu, in Hebrew wy=, is claimed by Talmudic

writers to be one of the names of God; and the passage in

Isaiah xlii. 8, in the original ant Jehovah, Hu shemi, which

1s in the common version “I am the Lorp; that is my

name,” they interpret, “I am Jehovah; my name is Hu.” 185
Hurcnixsox, Wirriam. A distinguished masonic writer of Eng-

land, who lived in the eighteenth century. He is the author

of *“The Spirit of Masonry,” published in 1775. This was

the first English work of any importance that sought to give

a scientific interpretation of the symbols of Freemasonry;

it is, in fact, the earlicst attempt of any kind to treat Free-

masonry as a science of syrebolism.  Hutchinson, however,

has to some extent impaired the value of his labors by con-

tending that the institution is execlusively Christian in its

character and design. . . . ] . . . . 235

I

In-no. BSee Ho-ha.

[MMorTALITY OF TEE Sour. This is one of the two religious
dogmas which have always been taught in Speculative Ma-
sonry. . . . . . . . . . . . 22

It was also taught in all the Rites and Mysteries of antiquity. 229

The doctrine was taught as an abstract proposition by the an-
cient priesthood of the Pure or Primitive Freemasonry of
antiquity, but was conveyed to the mind of the initiate, and
impressed upon him by a scenic representation in the an-
cient Mysteries, or the Spurious Freemasonry of the ancients., 280

IxcoMmuNIcaABLE Name. The tetragrammaton, so called be-
cause it was not common to, and could not be bestowed npon,
nor shared by, any other being. It was proper to the true
God alone. Thus Drusius (Tetragrammaton, sive de No-

- mine Dei proprio, p. 108) says, * Nomen gquatuor literarum
proprie et absolute non tribui nisi Deo vero. Unde doctores
catholici dicunt Tncommunicabile [not common] esse crea-
turae.” . . . : . . . . . ' . 175

INEFFaBLE Name. The tetragrammaton. So called because it
is wneffabile, or unpronounceable. See Tetragrammaton. 1

IntrRUsTING, RiTi oF. That part of the ceremony of initiation
which consists in communicating to the aspirant or candi-
date the aporrheta, or secrets of the mystery, . . . 147
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InuoxcrioNn. The act of ancinting. This was a religious cere-
mony practised from the earliest times. By the pouring on
of oi1l, persons and things were consecrated to sacred pur-
poses. . . 5 . . . . . . . . 174
IxvEsTITURE, R1TE oFr. That part of the ceremony of initiation
which consists of clothing the candidate masonically. It is

a symbol of purity. . . . . : . . . 130
Isu Crnorzen. Hcebrew mum s, hewers of sfones. The Fel-
low Crafts at the temple of Solomon. (2 Chron. ii. 2.) . 91
Ism Sapar. Hcebrew Y=p wm=x, dearers of burdens. The Ap-
prentices at the temple of Solomon, (2 Chron. ii. 2.) . 91
J

Jan. It isin Hebrow ==, whenee Maimonides ealls it ¢ the two-
lettered name,” and derives it from the tetragrammaton, of
which it is an abbreviation. Others have denied this, and
assert that Jah is a name independent of Jehovah, but ex-
pressing the same idea of the divine essenee. See Gataker,

De Nom. Tetrag, ' . . . . . ' . 170

Jeaovad. The incommunieable, ineffable name of God, in He-
brew =95+, and called, from the four letters of which it con-
sists, the tetragrammaton, or four-lettered name. . « 10T

1.

Lanpor. Since the article on the Symbolism of Labor was writ-
ten, I have met with an address delivered in 1868 by brother
Troué, before St. Peter's Lodge in Martinico, which con-
tains sentiments on the relation of Muasonry to labor which
are well worth a translation from the original French, Sce
Bulletin du Grand Ovient de France, December, 15368,

“ Our name of Mason, and our emblems, distinetly announce
that our object is the elevation of labor,

““We do not, as masons, consider labor as a punishment in-
flicted on man; but on the contrary, we elevate it in our
thought to the height of a religious act, which is the(most
acceptable to God because it is the most usefnl to mmgan]

w to society.

“ We decorate ourselves with the emblems of labor to affirm
that our doctrine is an incessant protest against the stigma
branded on the law of labor, and which an error of appre-
hension, proceeding from the ignorance of men in primitive
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times has erected into a dogma; an error that has resulted
in the production of this anti-social phenowmenon which we
meet with every day; namely, that the degradation of the
workman is the greater as his lubor is more severe, and the
elevation of the idler is higher as his idleness is more com-
plete. DBut the study of the laws which maintain order in
nature, released from the fetters of preconceived ideas, has
led the Freemasons to that doctrine, far more moral than
the contrary belief, that labor is not an expiation, but a law
of harmony, from the subjection to which man cannot be
released without impairing his own happiness, and deran-
eing the order of creation. The design of Freemasons is,
then, the rehabilitation of labor, which is indicated by the
apron which we wear, and the gavel, the trowel, and the
level, which are found among our symbols,”
Hence the doctrine of this work is, that Freemasonry teaches
not only the necessity, but the nobility, of lzbor. . .
And that labor is the proper worship due by man to God.

Lipper. A symbol of progressive advancement from a lower
to a higher sphere, which is common to Masonry, and to
many, if not all, of the ancient Mysteries. . . .

LADDER, BRAHMINICAL. The symbolic ladder used in the Mys-
teries of Brahma. It had seven steps, symbolic of the
seven worlds of the Indian universe. . . . .

Lapper, Mitarartic. The symbolie ladder used in the Persian
Mysteries of Mithras. It had seven steps, symbolic of the
seven planets and the seven metals. . . : \

LADDER, ScANDINAVIAN. The symbolie ladder used in the
Gothic Mysteries. Dr. Oliver refers it to the Yzgrasil, or
sacred ash tree. But the symbolism is either very abstruse
or very doubtful. . . . . . . . ' .

LappER, THEOLOGICAL. The symbolie ladder of the masonic
Mysteries. It refers to the ladder seen by Jacob in his vis-
ion, and consists, like all symbolical ladders, of seven
rounds, alluding to the four cardinal and the three theologi-
cal virtues. . . . ' . . . . \

LamB. A symbol of innocence. A very ancient symbol, ,

LamB, PascrarL. See Paschal Lamb.

LauBskiN ArroN. Sco Apron.

Law, Orar. See Oral Law.

LEGEND. A narrative, whether true or false, that has bheen tra-
ditionally preserved from the time of its first oral communi-
cation. Such is the definition of a masonic legend. The
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authors of the Conversations-Lexicon, referring to the monk-
ish Lives of the Saints which originated in the twelfth and
thirteenth centuries, say that the title legend was given to
all fictions which make pretensions to truth. Suchk a re-
mark, however correct it may be in reference to these monk-
ish narratives, which were often invented as ecclesiastical
excercises, is by no means applicable to the legends of Free-
masonry. These are not necessarily fictitious, but are either
based on actual and historical facts which have been but
slightly modified. or they are the offspring and expansion of
some symbolic idem, in which latter respect they differ
entirely from the moénastic legends, which often have only
the fertile imagination of some studious monk for the basis
of their construction. . : . . . . . » 108
LEGexp oF THE Rovar Awrcu DeGree. Much of this legend
1s a mythical history; but some portion of it is undoubtedly
a philosophical myth. The destruction and the reédifica-
tion of the temple, the captivity and the return of the cap-
tives, are matters of history; but many of the details have
been invented and introduced for the purpose of giving form
to a symbolic idea. : ' . . . . : . 212
LeGeND oF THE Tuinp Decree. In all probability this legend
15 a mythical history, in which truth is very largely and pre-
ponderatingly mixed with fiction. . . . . . 212
It is the most important and significant of the legendary sym-
bols of Freemasonry. . . . . . . . . 228
Has descended from age to age by oral tradition, and has been
preserved in every masonic rite. . . . . . . 229
No essential alteration of it has ever been made in any ma-
sonic system, but the interpretations of it have been various;
the most general one is, that it is a symbol of the resurrec-
tion and the immortality of the soul. . \ . : . 204
Sume continental writers have supposed that it was a s}rmhul
of the downfall of the Order of Templars, and its hoped-for
restoration. In some of the high philosophical degrees it is
supposed to be a symbol of the sufferings, death, and resur-
rectiof Christ. Hutchinson thought it a symbol of the
decaden® of the Jewish religion, and the rise of the Chris-
tian on its ruins. Oliver says that it symbolically refers to
the murder of Abel, the death of our race through Adam,
and its restoration through Christ. . . " ; . 285
Ragon thinks that it is a symbol of the sun shorn of its vigor
by the three winter months, and restored to generative
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power by the spring.  And lastly, Tes Etangs says that it is
a symbol of eternal reason, whose enemies are the vices

that deprave and finally destroy humanity. . . .
But none of these interpretations, except the first, can be sus-
tﬁinEfL L] L] ] L] ] L] ] L] ] L]

Lerruce. The sacred plant of the Mysteries of Adonis; a
symbol of immeortality, and the analogue of the acacia. .
Leveir. One of the working tools of a Fellow Craft. It is a
eymbol of the equality of station of all men before God. .
LiBeraL Arts AND Sciexces. In the seventh century, all
learning was limited to the seven liberal arts and sciences;
their introduction into Freemasonry, referring to this theo-

ry, is a symbol of the conrpletion of human learning. .
Ligur. It denotes truth and knowledge, and is so explained in
all the ancient systems; in initiation, it is not material but
intellectual light that is sought. . : . . . .

It is predominant as a symbol in all the ancient initiations. .
There it was revered because it was an emanation trom the
sun, the common object of worshipy but the theory advanced

by some writers, that the veneration of light originally pro-
cecded from its physical gualities, is not correct, . .
Pythagoras called it the good principle in nature ; and the Cab-
alists taught that eternal light filled all space before the erea-
tion, and that after creation it retired to a central spot, and
became the instrument of the Divine Mind in creating mat-

t{'r- - * - E " - & & & - -
It is the symbol of the autopsy, or the full perfection and fru-
ition of initiation. . : ' . . . , .

It is therefore a fundamental symbol in Freemasonry, and
contains within itself the very essence of the speculative

BCicnce, . . . . . . . . . .
Lixcam. The phallus was so called by the Indian nations of the
East. Sec Phallus., . . . . ) . . .

Lovce. The place where Freemasons meet, and also the con-
gregation of masonsg so met. The word is derived from the
lodges occupied hy the travelling Freemasons of the mid-

dle ages. . : . . . . . . . '

It is a symbol of the world, or universe, . . . :

Its form, an oblong square, is symbolic of the supposed ob-
long form of the world as known to the ancients. .

Lostr Worp. There is a ma-onic myth that there was a certain

word which was lost and afterwards recovered. . . .

It is not material what the word was, nor hiow lost, nor when
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recovered : the symbolism refers only to the abstract idea of

A loss and a recovery, . . ' . . . . - 204
=TIt is a symbol of divine truth, . . . . . . 266
The search for it was also made by the philosoplhers and
priests in the Mysterics of the Spurious Freemasonry. . 268
Lotus. The sacred plant of the Brahminical Mysteries, and
the analogue of the acacia. . . ' . . . . 257
It was also a sacred plant among the Egyptians. . . 258

LusTRaTION. A purification by washing the hands or body in
consecrated water, practised in the ancient Mysteries. Sce
Purification.

Lux (light). One of the appellations bestowed upon Freema-
sonry, to indicate that it is that sublime doctrine of truth by
which the pathway of him who has attained it is to be jlla-
mined in the pilgrinmge of life. Among the Rosicrucians,
light was the knowledge of the philosopher’s stone; amd
Mosheim says that in chemical language the cross was an
emblem of light, because it contains within its figure the
forms of the three figures of which LVX, or light, is com-
posed. . . : . . . . . ' . . 148

Lex & Texenms (light out of darkness). A motto of the Ma-
somi¢ Order, which is equivalent to * truth out of initiation ;"

(light being the symbol of truth;}and dirkness the symbol of

initiation commenced. . . . . . ' . . 157
M
Maxn. Repeatedly referred to by Christ and the apostles as the
symbol of a temple, . . . ‘ . : ‘ . 98
MasTErR Masox. The third degree of Ancient Craft Musonry,
analogous to the epopt of the ancient Mysteries. . . 96

L

Mexarzcurs. Hebrew pamya, superinfendents, or overseers.
The Master Masons at the temple of Svlomon. (2 Chron.
ii. 2.)
Mexu. In the Indian mythology, Menu is the son of Brahma,
and the founder of the Hinduo religion. Thirteen other
Menus are said to exist, seven of whom have already reigned
on earth.  But it is the first one wlose instructipns consti-
tute the whole civil and religious polity of the Hindoos. The
code attributed to him Ly the Brahmins has been translated
by Sir William Jones, with the title of * I'he Institutes of
Menu.” . . . ' . . . . . . 156
Mivvre Cuampen. A part of {he Solomonic teinple, which was
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approached by winding stairs, but which was certainly not
appropriated to the purpose indicated in the Fellow Craft's

degree. \ . . ' . . : . . 210
The legend of the Wmdmg Stairs is therefore only a philo-

sophical myth. . ' . : . . . . . 214
It is a symbol of this life and its labors. . : . . . 226

MisTLETOE. The sacred plant of Druidism; commemorated
also in the Scandinavian rites. It is the analogue of the
acacia, and like all the other sacred plants of antiquity, is a
symbol of the immortality of the soul. Lest the language
of the text should be misunderstood, it may be remarked
here that the Druidieal and the Scandinavian rites are not
identical. The former are Celtic, the latter Gothie. But
the fact that in both the mistletoe was a sacred plant affords
a violent presumption that there must have been a common
point from which both religions started. There was, as I
have said, an identity of origin for the same ancient and gen-
cral svmbolic idea, . . . . . . . 260

MitHras. He was the god wurshlpp{:{l by the ancient Persians,
and celebrated in their Mysteries as the symbol of the sun.

In the initiation in these Mysteries, the candidate passed
through many terrible trials, and his courage and fortitude
were exposed to the most rigorous tests. Among others,
after ascending the mystieal ladder of seven steps, he
passed through a scenic representation of Hades, or the infer-
nal regions; out of this and the surrounding darkness he
was admitted into the full light of Elysium, where he was
obligated by an oath of secrecy, and invested by the Archi-
magus, or High Priest, with the sccret instructions of the
rite, among which was a knowledge of the Incfluble Name, 26

Mouxt Carvary. A small hill of Jerusalem, in a westerly di-
rection, and not far from Mount Moriah. In the legends
of Freemasonry it is known as ‘*a small hill near Mount
Moriah,” and is referred to in the third degree.  This
¢t gmall hill” having been determined as the burial-place of
Jesus, the symbol has been Christianized bty many modern
masons. . . . . . : . . . . 241

There are many masonic traditions, principally borrowed from
the Talmud, connected with Mount Calvary; such as, that
it was the place where Adam was buried, &ec. . : . 242

Mocxt Monriau. The hill in Jerusalem on which the temple
of Solomon was built.

Mygrtre., The sacred plant in the Eleusinian Mysteries, and, as
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eymbolie of a resurrection and immortality, the analogue of
the acacia. . . . . . : . . . . 260
Mysteries. A secret worship paid by the ancients to several
of the pagan gods, to which none were admitted but those
who had been solemnly initinted. The object of instruction
in these Mysteries was, to teach the unity of God and the
immortality of the soul. They were divided into Lesser
and Greater Mysteries, The former were merely prepara-
tory. In the latter the whole knowledge was communicated.
Speaking of the doetrine that was comumunicated to the
initiates, Philo Judeus says that “*it is an incorruptible
treasure, not like gold or silver, but more precious than
everything beside; for it is the knowledge of the Great
Cause, and of nature, and of that which is born of both.”
And his subsequent language shows that there was a confra-
ternity existing among the initiates like that of the masonic
institution ; for he says, with his peculiar mysticism, * If you
meet an initiate, besiege him with your prayers that he con-
ceal from you no new mwysteries that he may know; and
rest not until yon have obtained them. For me, although I
wus initiated into the Great Mysteries by Moses, the friend
of God, yet, having scen Jeremiah, I recognized him not
only as an Initiate, but as a Hierophant; and I followed his
school.” 8o, too, the mason acknowledges every initiate as
his brother, and is ever ready and anxious to receive all the
light that ean be bestowed on the Mysteries in which he has
been indoctrinated, . . . . . . . . 38
MystEs. (From the Greek pidw, o shut the eyes.) One who
bad been initiated into the Lesser Mysteries of paganism.
He was now blind, but when he was initiated into the Greater
Mysteries he was ealled an Epapt, or one who saw. . . 44
Myru. Grote's definition of the myth, which is cited in the
text, may he applied without modification to the myths of
Freemasonry, although intended by the author only for the
myths of the ancient Greek religion. . . . . . 56
The myth, then, is a narrative of remote date, not necessarily
true or fulse, but whose truth can only be certified by inter-
nal evidence. ) The word was first applied to those fables of
the pagan gods which have descended from the remotest an-
tiquity, and in all of which there prevails a symbeolie idea,
not always, however, capable of a positive interpretation.
As applied to Freemasonry, the words my?h and l:gend are
EYNONYmous, . . . . . . . . . 200
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From this definition it will appear that the myth is really only
the interpretation of an idea. DBut how we are to read these
myths will best appear from these noble words of Max Mal-
ler: @\‘Erjtllitlg 15 true, natural, significant, if we enter
with a reverent spirit into the meaning of ancient art and
ancient language. Everything becomes false, miraculous,
and unmeaning, if we interpret the deep and mighty words
of the seers of old in the shallow and fecble sense of mod-
ern chroniclers.,”} (Science of Language, 2d Ser. p. 578.) . 213
Myru, Historicar.” An historical myth is a myth that has a
known and recognized foundation in historical truth, bat
with the admixture of a preponderating amount of fiction in
the introduciion of personages and circumstances., Be-
tween the historical myth and the mythical history, the dis-
tinction as laid down in the text eannot always be preserved,
because we are not always able to determine whether there
is a preponderance of truth or of fiction in the legend or
narrative under examination, . : . . . . 200
Myrnicar Hisrory. A myth or legend in which the historical
and truthful greatly preponderate over the inventions of fie-
tion. . ; . . : : : . : : . 205
Mytaorocy. Literally, the science of myths; and this is a
very appropriate definition, for mythology is the science
wiich treats of the religion of the ancient pagans, which
was almost altogether founded on myths, or popular tradi-
tions and legendary tales; and hence Keightly (Mythol. of
Ancient Greece and Italy, p. £) says that *“ mythology may
be regarded as the repository of the early religion of the
people.”  Its interest to a wasonie student arises from the
constant antagonism that existed between its doctrines and
those of the Primitive Freemasonry of antiquity and the
light that the mythological Mysteries throw upon the an-
cient organization of Speculative Masonry. : . . b6
Myrn, Pmivosormcarn. This is a myth or legend that is almost
wholly unhistorieal, and which has been invented only for
the purpose of enunciating and illustrating a particular
thought or dogma. . . . S . . . 204

F

N

Naue. All Hebrew names are significant, and were originally
imposed with reference to some fact or feature in the history
or character of the persons recciving them. Camden says
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that the sume custom prevailed among all the nations of an-
tiguity. So important has this subject been considered,
that * Onoinastica,” or treatises on the signification of names
have been written by Eusebius and St. Jerome, by Simonis
and Hillerus, and by several other scholars, of whom Eu-
sehe Salverte is the most recent and the most satisfactory.
Shuckford (Connect. ii. 377) says that the Jewish Rabbins
thought that the true knowledge of names was a science
prefurable to the study of the written law. . . ] . 181
Name oF Gop. The true pronunciation, and consequently the
signification, of the name of God can only be obtained
through a cabalistieal interpretation. . . . . . 181
It is a symbol of divine truth.) None but those who are famil-
iar with the subject can have any notion of the importance
bestowed on this symbol by the Orientalists.  The Arabians
have a science called fsm Allah, or the science of the name
of God ; and the Talmudists and Rabbins have written copi-
ously on the same subject. The Mussulmans, says Sal-
verte (Essai sur les Noms, ii. 7), have one hundred names
of God, which they repeat while counting the beads of a
rOSATY. ‘ , . . . . . . . - 197
NeopuyTe. (From the Greek vévr and quror, @ new plant.) One
who has been recently initiated in the Mysteries., St Paul
uses the same word (1 Tim. iii. 6) to denote one who had
been recently converted to the Christian faith, : . 162
Noacmp.e, The descendants of Noah, and the transmitters of
his religious dogma<, which were the unity of God and the
immortality of the soul. The name has from the earliest
times been bestowed upon the Freemasons, who teach the
same doctrines.  Thus in the “old charges,” as gquoted by
Anderson (Const. edit. 1738, p. 143), it is said, ** A mason is
obliged by his tenure to observe the moral law as a true No-
achidz.” . . . . . . . . . . 22
Noacnites. The same as Noachider, which see.
Nortu. That part of the earth which, being most removed from
the influence of the sun at his meridian height, is in Free-
masonry called **a place of darkness.” Hencee it is a sym-
bol of the profane world., . ' . . . . . 167
Norr#-past CorXER. An important ceremony of the first de-
gree, which refers to the north-cast corner of the lodge, is
explained by the symbolism of the corner-stone, . . 159
The corper-stone of a building is always laid in the north-east
corner, for symbolic reasons. . . . . . . 165
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The north-cast point of the heavens was cspecially sacred
among the Hindoos., . . . . . . . .
In the symbolism of Freemasonry, the north refers to the
outer or profane world, and the east to the inner world
of Masonry; and hence the north-cast is symbolic of the
double position of the neopbyte, partly in the darkness of
the former, partly in the light of the latter. . o
Numpens, The symbolism of sacred numbers, which prevails
very extensively in IFreemasonry, was undoubtedly hor-
rowed from the school of Pythagoras; but it is just as likely
that he got it from Egypt or Babylon, or from both. The
Pythagorean doetrine was, according to Aristotle {Met. xii.
8), that all things proceed from numbers. M. Dacier, how-
ever, in his life of the philosopher, denies that the doctrine
of numbers was taught by Pythagoras himself, but attributes

it to his later disciples. But his arguments are not conclu-

sive or satisfactory. . ] . . . . . .
Oarnn orF Secrecy. Il was always administercd to the candi-
date in the ancient Mysteries. . . . . . .

Opp Numpers. Inthe system of I’ythagoras, odd numbers were
symbols of perfection. Hence the sacred numbers of Free-
masonry arc all odd. They are 3,5, 7,9, 15, 27, 33, and 81,

O1L. An element of masonic consecration, and, as a symbol of
prosperity and happiness, is intended, under the name of the
*oil of joy,” to indicate the expected propitious results of
the consecration of any thing or person to a sacred pur-
pose. . . . . . ' . ' . . .

Orivie. In a sccondary sense, the symbol of peace and of vie-
tory ; but in its primary meaning, like all the otlier $acred
plants of antiquity, 2 symbol of immortality; and thus in
the Mysteries it was the analogue of the acacia of the Free-
INASONS, . : : . . . . :

Oviver. The Rev. George (Miver, D. D., of Lincolnshire, Eng-
land, who died in 18068, is by far the most distinguished and
the most voluminous of the English writers on Freemason-
rv. Looking to his vast Iabors and researches in the arcana
of the science, no student of masonry can speak of his name
or his memory without profound reverence for his learning,
and deep gratitude for the services that he has accomplished,
To the author of this work the recollection will ever be
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most grateful that he enjoyed the friendship of su good and
80 great a man; one of whom we may testify, as Johnson
gald of Goldsmith, that * nihil quod tetigit non ornavit.”
In his writings he has traversed the whole field of masoniec
literuture and science, and has treated, always with great
ability and wonderful research, of its history, its antiguities,
its rites and ceremonies, its cthics, and its symbols, Of all
his works, his ** Historical. Lan{]m:urks,” in two volumes, is
the most important, the most uscful, and the one which will
perhaps the longest perpetuate his memory. In the study
of his works, the student must be careful not to follow tuo
implicitly all his conclusions.) fhese were in his own mind
controlled by the theory which he had wdopted , and which
he continuously maintained, that Freema-onry was a Chris-
tian institution, and that the connection between it and the
Christian religion was absolute and incontrovertible., He
followed in the footsteps of Hutchinzon, but with a far more
% ecxpanded view of the masonic system.
OPERATIVE Masoxry. Masonry considered merely as a useful
art, intended for the protection and the convenience of man
by the erection of edifices which may supply his mt[-lleetual
rcligious, and physical wants. . . . . . . 81
In contradistinction to Speculative Masonry, therefore, it is
said to be engaged in the construction of a material temple. 161
OgarL Law. The oral law among the Jews was the commen-
tary on and the interpretation of the written contained in
the Pentateuch; and the tradition is, that it was delivered to
Moses at the same time, accompanied by the divine com-
mand, “ Thou shalt not divulge the words which I have
gaid to thee out of my mouth.,” The oral law was, there-
fore, never intrusted to books; but being preserved in the
memories of the judges, prophets, priests, and wise men,
was handed down from one to the other through a long suc-
cession of ages. But after the destruction of Jerusalem by
the Romans under Adrian, A. D. 135, and the final disper-
sion of the Juws, fears being entertained that the oral law
would be lost, it was then committed to writing, and now
constitutes the text of the Talmud.
Oryuzp. Worshipped by the disciples of Zoroaster as the prin-
ciple of good, and symbolized by light. See Ahriman, . 153
Osimnis. The chief god of the ancient Egyptians, and wor-
shipped as a symbol of the sun, and more philosophically
as the male or generative principle. Isis, his wife, was the
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female or prolific principle; and Horus, their child, was
matter, or the world — the product of the two principles. .
Osiris, MysTeriES oF. The Osirian Mysteries consisted in a
scenic representation of the murder of Osiris by Typhon,
the subsequent recovery of his mutilated body by Isis, and
his deification, or restoration to immortal life. . . .
Ovar Temeres. Temples of an oval form were representations
of the mundanc egg, a symbol of the world. . . .

P

Parm Tres. In its sccondary sense the palm tree is a symbol
of victory; but in its primary signification it is a symbol of

the victory over death, that is, immortality. . . . 25

FParaBLE. A narrative in which one thing is compared with
anotlier. It is in principle the same as a symbol or an alle-
gory. . : “ . . . ' " . . '

ParavLLer Lines. The lines touching the circle in the symbol
of the point within a cirele. They are said to represent St,
John the Baptist and St. John the Evangelist; but they
really refer to the solstitial points Cancer and Capricorn, in
the zodiae, . . . : . . . . : .

Pastos. (From the Greek nuorvs, a nuptial couch.) The cof-
fin or grave which contained the body of the god or hero
whose death was scenically represented in the ancient Mys-
teries, . . . . . : : . . . .

It is the analogue of the grave in the third degree of Masonry.

PeLasaiax Rericion. The Pelasgians were the oldest if not
the aboriginal inhabitants of Greece. Their religion dif-
fered from that of the Hellenes who suceceded them in be-
ing less poetical, less mythieal, and more abstract. We
know little of their religious worship, except by conjetture ;
but we may suppose it resembled in some respects the doe-
trines of the Primitive Freemasonry. Creuzer thinks that
the Pelasgians were either a nation of priests or a nation
ruled by priests, . " : . . . . .

PuarLrus. A representation of the virile member, which was
venerated as a religious symbol very universally, and with-
out the slightest lasciviousness, by the ancients. It was one
of the modifications of sun worship, and was a symbol of
the fecundating power of that-luminary. The masonic
point within a eircle is undoubtedly of phallie origin. . .

Puivosoruy or Freemasoxry. The dogmas taught in the ma-
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sonic system constitute its philosophy. These consist in
she contemplation of God as one and eternal, and of man as
immortal. In other words, the philosophy of Frecmasenry
inculcates the unity of God and the immortality of the

353

soul. . \ . : : . ] : . . . 11
rruMs. One of the working tvols of a Fellow Craft, and a

symbol of rectitude of conduct. . . : . . . 95
Poixt witHiN A CircLeE. It is derived from the ancient sun

worship, and is in reality of phallic origin. It is a symbol

of the universe, the sun being represented by the point,

while the circumference is the universe. : . . » 111

Porcr oF THE TemprLE. A symbol of the entrance into life. . 220

Primirive Freesmasonry. The Primitive Freemasonry of the
antediluvians is a term for which we are indebted to Oliver,
although the theory was broached by earlier writers, and
among them by the Chevalier Ramsay. The theory is, that
the principles and doctrines of Freemasonry existed in the
earliest ages of the world, and were believed and practised
by a primitive people, or priesthood, under the name of
Pure or Primitive Freemasonry. That this Freemasonry,
that is to say, the religious doctrine inculeated by it, was,
after the flood, corrupted by the pagan philosophers and
priests, and, receiving the title of Spurious Freemasory, was
exhibited in the ancient Mysteries. The Noachidse, how-
ever, preserved the principles of the Primitive Freemasonry,
and transmitted them to succeeding ages, when at length
they assumed the name of Speculative Masonry. The Prim-
itive Freemasonry was probably without ritual or symbol-
ism, and consisted only of a series of abstract propositions
derived from antediluvian traditions. Its dogmas were the
unity of God and the imwnortality of the soul. . . .

Proraxe. Une who has not been initiated as a Freemason. In"®

the technieal language of the Order, all who are not Free-
masons are profanes. The term is derived from the Latin
words pro fano, which literally signify *“in front of the tem-
ple,” because those in the ancient religions who were not
initiated in the sacred rites or Mysteries of any deity were
not permitted to enter the temple, but were compelled to
remain outside, or in front of it. T'hey were kept on the
outside. The expression a profane is not recognized as a
noun substantive in the general usage of the language ; but
it has been adopted as a technical term in the dialect of Free-
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riasonry, in the same relative sense in which the word lay-
man is used in the professions of law and divinity. . .

Pure FREEMASONRY OF ANTiuity. The same as Primitive
Freemasonry, — which see.

Prriricarion. A religious rite practised by the ancients, and
which was performed before any act of devotion. It con-
sisted in washing the hands, and sometimes the whole body,
in lustral or consecrated water. It was intended as a E¥ -
bol of the internal purification of the heart. It was a core-
mony preparatory to initiation in all the ancient Mysteries,

Pyruacoras. A Grecian philosopher, supposed to have been

born in the island of Samos, about 584 B. C. He trav-

elled extensively for the purpose of acquiring knowledge.

In Egypt he was initiated in the Mysteries of that country

by the priests. He also repaired to Babylon, where he be-

came acquainted with the mystical learning of the Chalde-
ans, and had, no doubt, mueh communication with the Israel-
itish captives who had been exiled from Jerusalem, and were
then dwelling in Babylon. On his return to Europe he es-
tablished a school, which in its organization, as well as its
doctrines, bore considerable resemblance to Speculative Ma-
sonry ; for which reason he has been claimed as * an ancient
friend and brother ” by the modern Freemasons. .

R

ResurrectioN. This doctrine was taught in the ancient Mys-
teries, as it is in Freemasonry, by a scenic representation.
The initintion was death, the autopsy was resurrection.
Freemasonry does not interest itself with the precise mode
of the resurrection, or whether the body buried and the body
raised are in all their parts identical. Satisfied with the
general teaching of St. Paul, concerning the resurrection
that **it is sown a natural body, it is raised a spiritual
body,” Freemasonry inculcates by its doctrine of the res-
urrection the simple fact of a progressive advancement from
a lower to a higher sphere, and the raising of the soul from
the bondage of death to its inheritance of eternal life.

Rituar. The forms and ceremonies used in conferring the de-
grees, or in conducting the labors, of a lodge are called the
ritual. There are many rites of Freemasonry, which differ
from each other in the number and division of the degrecs,
and in their rituals, or forms and cercmonies. But the great

168

60

o
] |

-



SYNOPTICAL INDEX.

principles of Freemasonry, its philosophy and its symbol-
ism, are alike in all. It is evident, then, that in an investi-
gation of the symbolism of Freemasonry, we have no con-
cern with its ritual, which is but an outer covering that is
intended to conceal the treasure that is within. . . '
Rosicrucians. A seet of hermetical philosephers, founded in
the fiftcenth century. who were engaged in the study of ab-
struse sciences. It was a secret society much resembling
the masonic in its organization, and in some of the subjects
of its investigation; but it was in no other way connected
with Freemasonry. It is, however, well worth the study of
the masonic student on account of the light that it throws
upon many of the masonic symbols. . . . . .
Rovar Arr. Freemasonry is so called because it is supposed
to have been found.d by two kings, — the kings of Israel
and Tyre, — and because it has been subsequently encour-
aged and patronized by monarchs in all countries. . .

S

SABIANISM, or SABalsM. The worship of the sun, moon, and
stars, the gomom maw, Tsaba Hashmaim, *“the host of
heaven.” It was practised in Persia, Chaldea, India, and
other Oriental countries, at an early period of the world’s
history. Sun-worship has had a powerful influence on sub-
sequent and more rational religions, and relics of it are to

be found even in the symbolism of Freemasonry. . .
BaceLLom. A sacred place consecrated to a god, and contain-
ing an altar. : . . . . . . .

BAINTE Cro1x. The work of the Baron de Suainte Croix, in two
volumes, entitled, ‘* Recherches Historiques et Critiques sur
les Mystéres du Paganisme,” is one of the most valuable
and instructive works that we have in any language on the
ancient Mysteries,— those religious associations whose his-
tory and design so closely connect them with Freemasonry.
To the student of masonie philosophy and symbolism this
work of Sainte Croix is absolutely essential. . . .

SALSETTE. An island in the Bay of Bombay, celebrated for stu-
pendous caverns excavated artificially out of the solid rock,
and which were appropriated to the initiations in the ancient
Mysteries of India. . ‘ . : . . ' .

SensEs, Five Human. A symbol of intellectual cultivation.

SETH. It is the masonic theory that the principles of the Pure
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or Primitive Freemasonry were preserved in the race of
Seth, which had always kept separate from that of Cain,
but that after the flood they became corrupted, by a seces-
sion of a portion of the Sethites, who established the Spu-
rious Freemasonry of the Gentiles.

SEVEN. A sacred number among the Jews and the Gentiles,
and called by Pythagoras a * venerable number,” . .

Sueym HaMPHORASH: (w5~pnp ow, the decdaratory name.) The
tetragrammaton is so called, because, of all the names of
God, it alone distinctly declares his nature and essence as
self-existent and eternal, . . . . . '

SHOE. Sce fnvestiture, Rite of.

SigNs.  There is abundant evidence that they were used in the
ancient Mysteries. They are valuable only as modes of
recognition. But while they are absolutely conventional,
they have, undoubtedly, in Freemasonry, a symbolic refer-
ence. . . . : . : . . . '

S1va.  One of the manifestations of the supreme deity of the
Hindoos, and a symbol of the sun in its meridian. .

Soxs oF Ligur. Freemasons are so called because Luz, or
Light, is one of the names of Speculative Masonry, . .

SoLoMox. The king of Israel, and the founder of the ternple of
Jerusalem and of the temple organization of Freemasonry.

That his mind was eminently symbolic in its propensities, is
evident from all the writings that are attributed to him.

SPECULATIVE Masonry, Freemasonry considered as a science
which speculates on the character of God and man, and is
engaged in philosophical investigations of the soul and a
future existence, for which purpose it uses the terms of an
operative art. . . : . : . . . .

It is engaged symbolically in the construction of a spiritual
temple. . . . . . . . ' . .
There is in it always a progress — an advancement from a
lower to a higher sphere. . . . . . .

SPIRITUAL TEMPLE. The body of man; that temple alluded to
by Christ and St. Paul; the temple, in the construction of
which the Speculative Mason is engaged, in contradistine-
tion to that material temple which occupies the labors of the
Operative Mason. . : : . : , .

SPURIOUS FREEMASONRY 0F ANTIQUITY. A term applied to the
initiations in the Mysteries of the ancient pagan world, and
to the doctrines taught in those Mysteries, See Mystertes.

SQUARE. A geometric figure consisting of four equal sides and
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equal angles. In Freemasonry itis a symbol of maorality, or
the strict performance of every duty. The Greeks deemed
it a figure of perfection, and the ‘*square man” was & man

of unsullied integrity. . . . . .
SQUuaArg, Tryixc. One of the working-tools of a Felluw Cruﬁ
and a symbol of morality. . . : . . .

STONE oF FouxpatioN. A very important symbn! in the ma-
sonic system. It is like the word, the symbol of divine
truth. . . . . . . : . . . .

Stose WorsHip. A very early form of fetichism. The Pelas-
gians are supposed to have given to their statues of the gods
the general form of cubical stones, whence in Hellenic times
came the Hermee, or images of Hermes. . . .

SuBsTITUTE WoORD. A symbol of the unsuccessful search after
divine truth, and the discovery in this life of only an approx-
imation to it. . . . . . . . .

Sux, Risixg. In the Scl.hmn worship the rising sun was adored
on its resurrection from the apparent death of its evening
sctting. Hence, in the ancient Mysteries, the rising sun was
a symbol of the regeneration of the soul. . : .

Sun-worsHIP. The most ancient of all superstitions. It pre-
vailed especially in Pheenicia, Chaldea. and Egypt, and traces
of it have been discovered in Peru and Mexico. Its influ-
ence was felt in the ancient Mysteries, and abundant allu-
sions to it are to be found in the symbolism of Freema-
SODIY. . . : . . . . . . .

SWEDENBORG. A Swedish philosopher, and the founder of a re-
ligious sect. Clavel, Ragon, and some other writers have
sought to make him the founder of a masonic rite also, but
without authority. In 1767 Chastanier established the rite
of Illuminated Theosophists, whose instructions are derived
from the writings of Swedenborg, but the sage himself had
nothing to do with it. Yet it cannot be denied that the mind
of Swedenborg was eminently symbolic in character, and
that the masonic student may derive many valuable ideas
from portions of his numerous works, especially from his
¢ Celestial Areana ™ and his * Apocalypse Revealed.” .

SYMBOL. A visible sign with which a spiritual feeling, emotion,
or idea is connected. — Muller. Every natural thing which
is made the sign or representation of a moral idea is a
symbol. . . . . . : . : :

SyMBoL, CoMPoUND. A species of symbel not unusual in Free-
masonry, where the symbol is to be taken in a double sense,
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meaning in its general application one thing, and then in a
epecinl application another. . . . . . . 306
SyMBoLisM, Scievce oF. To what has been said in the text,
may be added the following apposite remarks of Squier:
** In the absence of a written language or forms of expros-
sion capable of conveying abstract ideas, we can readily
comprehend the nccessity, among a primitive people, of a
symbolic system. That symbolisin in a great degree re-
sulted from this necessity, is very obvious; and that, asso-
ciated with man’s primitive religious systems, it was
afterwards continued, when in the advanced stage of the
human mind, the previous necessity no longer existed, is
equally undoubted. It thus came to constitnte a kind of
sacred language, and became invested with an esoteric sig-
nificance understood only by the few.” — The Serpent Sym-
bol 1n America, p. 19, . . . . . . « 71

T

Taser¥acrLe. Erected by Moses in the wilderness as a tempo-
rary place for divine worship. It was the antitype of the
temple of Jerusalem, and, like it, was a symbol of the
universe, . . . ; ' . . . . . 19

TavLisMan. A figure either carved in metal or stone, or delincat-
ed on parchment or paper, made with superstitious ceremo-
nies under what was supposed to be the special influence of
the planetary bodies, and believed to possess occult powers of
protecting the maker or possessor from dunger. The figure
in the text is a talisman, and among the Orientals no talis-
man was more sacred than this one where the ninc digits
are s0 disposed as to make 15 each way. The Arabians
called it zahal, which was the name of the planet Sdturn,
because the nine digits added together make 45, and the
letters of the word zahal are, according to the numerical
powers of the Arabie alphabet, equivalent to 45. The cab-
alists esteem it becanse 15 was the numerical power of the
letters composing the word JAH, which is one of the names
of God. ' . . . . . . . \ . 225

TaLmup. The mystical philosophy of the Jewish Rahbins is
contained in the Talmud, which is a collection of hooks
divided into two parts, the Mishna, which contains the rec-
ord of the oral law, first committed to writing in the sccond
or third century, and the Gemare, or commentaries on it. In
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1y

the Talmud much will be found of great interest to the ma-
gonic student, . . . . ' . ' . . 285
TempLE. The importance of the temple in the symbolism of
Freemasonry will authorize the following ecitation from the
learned Montfaucon (4nd. ii. L. ii. ¢h.ii.) : “Concerning the
origin of femples, there is a variety of opinions. According to
Herodotus, the Egyptians were the first that made altars, stat-
ues, and temples. 1t does not, however, appear that there were
any in Egypt in the time of Moses, for he never mentions
them, although he had many opportunities for doing so.
Lucian says that the Egyptians were the first people who built
temples, and that the Assyrians derived the custom from them,
all of which is, however, very uncertain. The first allusion
to the subject in Scripture is the Tabernacle, which was, in
fact, a portable temple, and contained one place within it
more holy and secret than the others, called the Holy of
Holies, and to which the adyfwm in the pagan temples cor-
responded. The first heathen temple mentioned in Serip-
ture is that of Dagon, the god of the Philistines. The
Greeks, who were indebted to the Phenicians for many
things, may be supposed to have learned from them the art
of building temples; and it is certain that the Romans bor-
rowed from the Greeks both the worship of the gods and the
construction of temples.” . . ‘ . . . . 268
TempLE BuriLper. The title by which Iliram Abif is sometimes
designated. . . . . . , . . . . 229
TEMPLE oF Soromox. The building erected by King Solomon
on Mount Moriah, in Jerusalem, has been often called * the
cradle of Freemasonry,” because it was there that that union
took place between the operative and speculative masons,
which continued for centuries afterwards to present the true
organization of the masonic system. . . . .16
As to the size of the temple, the dimensions given in the text
may be considered as accurate so far as they agree with the
description given in the First Book of Kings. Josephus gives
a larger measure, and makes the length 105 feet, the breadth
35 feet, and the height 210 feet; but even these will not in-
validate the statement in the text, that in size it was sur-
passed by many a parish church. ' . . , . 81
Tempre SymBorLism. That symbolism which is derived from
the temple of Solomon. It is the most fertile of all kinds
of symbolism in the production of materials for the masonic
gcience. . . . . . . ‘ ' . . BB
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Teryvmxes.  One of the most ancient of the Roman deities. He
was the god of boundaries and landmarks, and bhis statue
consisted only of a cubical stone, without arms or legs, to
show that he was immovable. . . . . .

Terracrys. A fizure used by Pythagoras, consisting of ten
points, arranged in a triangular form so as to represent the
nionad, duad, triad, and quarterniad. It was considered as
very sacred by the Pythagoreans, and was to them what the
tetragrammaton was to the Jews. . . . ' u

TeETRAGRAMMATON. (From the Greek viroag, four, and youu-
pu, a letter.) The four-lettered name of God in the He-
brew language, which consisted of four letters, viz. mm=,
commonly, but incorrectly, pronounced Jehorah. As asym-
bol it greatly pervaded the rites of antiquity, and was per-
haps the earliest symbol corrupted by the Spurious Freema-
gonry of the pagan Mysteries. . . ' . . .

It was held by the Jews in profound veneration, and its origin
supposed to have been by divine revelation at the burning
bush. . . . . . . ; . . .

The word was never pronounced, but wherever met with
Adonai was substituted for it, which custom was derived
from the perverted reading of a passage in the Pentateuch.
The true pronunciation consequently was utterly lost; this
is explained by the want of vowels in the Hebrew alphabet,
so that the true vocalization of a word cannot be learned
from the letters of which it is composed. . . '

The true pronunciation was intrusted to the high priest;
but lest the knowledge of it should be lost by his sudden
death, it was also communicated to his assistant; it was
known also, probably, to the kings of Israel. . . .

The Cabalists and Talmudists enveloped it in a host of super-

L

stitions. , . . ' . . . . . .
It was also used by the Essenes in their sacred rites, and by
the Egyptians as a pass-word. . . . . .
Cabalistically read and pronounced, it means the male :l.ntl
female principle of nature, the generative and prolific en-
ergy of creation. . ' . . .
Tuammgz. A Syrian god, who was wnrahlpped h:,r those woimnen
of the Hebrews who had fallen into idolatry. The idol was
the same as the Phenician Adonis, and the Mysteries of the
two were identical. : : . . . . . .
TRAVELLING FreEEMASOXNS. Sece Freemasons, Travelling.
TrEsTLE Boarp., The board or tablet on which the designs of
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the arclitect are inseribed. It is a symbol of the moral law

as sct forth in the revealed will of God., . . . '
Every man must have his trestle board, because it is the duty
of every man to work out the task which God, the chief
Architect, has assigned to him., . . . . . '
TRIANGLE. A symbol of Deity. . ; . . . .
This symbolism is found in mapy of the ancient religions. .
Among the Egyptians it was a symbol of universal nature, or
of the protection of the world by the male and female en-
ergies of creation, . . ; . . . . .
Tmiaxeer, RaviaTep. A triangle placed within a circle of rays.
In Christian art it is & symbol of God; then the rays are
called a glory. When they surround the triangle in the form

of a circle, the triangle is a symbol of the glory of God.
When the rays emanate from the centre of the triangle, it

18 & symbol of divine light. This is the true form of the
masonie radiated triangle, . . . ' . . '
Trivitegar Name. This is the word AUM. which is the incffa-
vle name of God among the Hindoos, and gymbolizes the
three manifestations of the Brahminical supreme god, Brah-

ma, Siva, and Vishnu. 1t was never to be pronounced
aloud, and was analogous to the sacred tetragrammaton of

the Jews., . . . . . ‘ . . .
Trower. Once of the working tools of a Master Mason. It is
a symbol of brotherly love. . . . . . . .
Troern, It was not always taught publicly by the ancient phi-
losophiers to the people. . . . . . . .
The search for it is the object of Freemasonry, It is never
found on earth, but a substitute for it is provided, . .

TrapnoLL. A term used by the Druids to designate an unhal-
lowed circumambulation around the sacred eairn, or altar,
the movement being agninst the sun, that is, from west to
east by the north, the cairn being on the left hand of the cir-
cumambulator. . . . . . ' . . .

Tusar Caix. Of the various etymologics of this name, only
one is given in the text; but most of the others in some way
identify him with Vulean. Wellsford (Mithridates Minor,
P. 4) gives a singular etymology, deriving the name of the
Hebrew patriarch from the definite article =, converted into
nsor T'and Baal, ** Lord,” with the Aralie kayn, * a black-
smith,” so that the word would then signify * the lord of the
Llacksmiths.” Masonic writers have, however, generally
adopted the more usual derivation of Cuta, from a word sig-
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nifying possession ; and Oliver descants on Tubal Cain as a
symbol of worldly possessions., As to the identity of Vul-
can with Tubal Cain, we may learn something from the det-
inition of the offices of the former, as given by Divdorus
Siculus: * Vulean was the first founder of works in iron,
brass, gold, silver, and all fusible metals; and he taught
the uses to which fire can be applied in the arts.” Seec Gen-
esis : * Tubal Cain, an instructor of every artificer in brass
and iron.”

TwexTY-rour IcH Gauvce. A two-foot rule. One of the
working-tools of an Entered Apprentice, and a symbol of
time well employed. . . . . . . . .

TypaoN. The brother and slayer of Osiris in the Egyptian my-
thology. As Osiris was a type or symbol of the sun, Ty-
phon was the symbol of winter, when the vigor, heat, and,
as it were, life of the sun arc destroyed, and of durkness as
opposed to light, . \ . . . . . . .

Tyre. A city of Phenicia, the residence of King Hiram, the
friend and ally of Solomon, whom he supplied with men
and materials for the construction of the temple. . '

Tyriaxn Freemasoxs. These were the members of the Society
of Dionysiac Artificers, who at the time of the building of
Solomon's temple flourished at Tyre. Many of them were
sent to Jerusalem by Hiram, King of Tyre, to assist King
Solomon in the construction of his temple. There, uniting
with the Jews, who had only a knowledge of the speculative
principles of Freemasonry, which had been transmitted to
them from Noali, through the patriarchs, the Tyrian Free-
masons organized that combined system of Operative and
Speculative Masonry which continued for many centuries,
until the beginning of the eighteenth, to characterize the
institution. See DMonysiac Arificers. ‘ . . .

U

Uxton. The union of the operative with the speculative ele-
ment of Freemasonry took place at the building of King
Solomon's temple.

Uxity o¥ Gob. This, as distinguished from the pagan doctrine
of polytheism, or a multitude of gods, is one of the two re-
ligious truths taught in Speculative Masonry, the other being
the immortality of the soul. . . . . ' .
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W

Weary Sosourners. The legend of the  three weary sojourn-
ers” in the Royal Arch degree is undoubtedly a philosoph-

ical myth, symbolizing the search after truth., . . . 212
Wiuite. A symbol of innocence and purity. . . . . 182

Among the Pythagoreans it was a symbol of the good princi-
ple in nature, equivalent to light. ] . . ; . 154

Wivow's Sox. An cpithet bestowed upon the chief architect
of the temple, because he was **a widow’s son of the tribe
of Naphthali.,” 1 Kings vii. 14. . . . ] . '
Wispine Stairs, LEGEND or. A legend in the Fellow Craft’s
degree having no historical truth, but being simply a philo-
sophical myth or legendary symbol intended to communi-
cate a masonic dogma. . ‘ . . ; . . 210
It is the symbol of an ascent from a lower to a higher sphere. 217
It commences at the porch of the temple, which is a symbol

of the entrance into life. . . . . . . - 218
The number of steps are always odd, because odd numbers are

a symbol of perfcetion,. . . . . . . . 219
But the fifteen steps in the American system are a symbol of

the name of God, Jah. . . . . . . . 205

WiNe. An element of masonic consecration, and, as a symbol
of the inward refreshment of a good conscicnee, is intended
under the name of the **wine of refreshment,” to remind us
of the eternal refreshments which the good are to receive in
the future life for the faithful performance of duty in the
present. . . ' . . ] . . . . 173

Worp. In Freemasonry this is a technical and symbolic term,
and signifies divine truth. The search after this word con-
stitutes the whole system of speculative masonry, ' . 306

Worp, Losr. See Lost Word. "

Wonrp, SunsTiToTE. Sce Substitute Word.

Work., In Freemasonry the initiation of a candidate is ealled
work. It is suggestive of the doctrine that labor is 4 ma-
sonic duty. . . . . . . . v ‘ .

Y

YaGpragin. The sacred ash tree in the Scandinavian Myste-
ries. Dr. Oliver propounds the theory that it is the ana-
logue of the theological ladder in the Masonic Mysteries.
But it is doubtful whether this theory is tenable. . . 114
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Yon. A Hebrew letter, in form thus =, and about equivalent to
the English I or Y. It is the initial letter of the tetragram-
maton, and is often used, especially enclosed within a tri-
ancle, as a substitute for, or an abeidgment of, that sacred

word. . . . ' . . . . . . . 181
It is a symbol of the life-giving and sustaining power of God. 19C
Yoxi. Among the nations and religions of India the yoni was
the representation of the female organ of generation, and
was the symbol of the prolific power of nature. It is the
same as the cfers among the Occidental nations. . . . 113
Z
ZENNAAR., The sacred girdle of the Hindoos. It is supposed
to be the analogue of the masonic apron. . . . . 131

ZoroasTER. A distinguished philosopher and reformer, whose
doctrines were professed by the ancient Persians. The re-
lirion of Zoroaster was a dualism, in which the two antago-
nizing principles were Ormuzd and Ahriman, symbols of
Light and Darkness. It was a modification and purification
of the old fire-worship, in which the fire beeame a symbol of
the sun, so that it was really a species of sun-worship.
Mithras, representing the sun, becomes the mediator be-

tween Ormuzd, or the prineiple of Darkness, and the world. 103





